《Coke’s Commentary on the Holy Bible – James》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE GENERAL EPISTLE OF JAMES. 

PREFACE. 

THE scattered Jews, as St. James calls them, and as they are called also in St. John's Gospel, John 7:35 were in general families belonging to the twelve tribes, who, at sundry times, and upon various accounts, had quitted Judea, and settled in other countries. Many had remained behind at Babylon, after the bulk of them returned from captivity; and moreover the violent persecutions which the nation suffered in Judea under the reign of the cruel Antiochus, had obliged many to seek protection in foreign countries. As the experiment had succeeded with the persecuted families, it happened afterwards that many others, finding themselves straitened within their antient limits, emigrated to other countries, as invited by the advantages of commerce, or the hope of establishing themselves in a profitable way; so that, by insensible degrees, the Jews became dispersed almost throughout all the East, and in the most considerable cities of Europe. But, besides these various emigrations of Jewish families, there had been, for seven or eight centuries, vast numbers of Jews scattered in Syria and the neighbouring countries, who were descended from the ten tribes of Israel which Shalmanezer carried thither from Samaria, 2 Kings 17:6. Many of the families did indeed return into Judea with those of the kingdom of Judah, (as clearly appears in 1 Chronicles 9:2.) in consequence of the edict of Cyrus, which permitted all the Jews, of what tribe soever, to return to Judea. 2 Chronicles 36:22-23. These were the very families which in part had peopled the country of Zabulun, of Nephthalim, and several other parts of Upper and Lower Galilee, which, in our Saviour's time, were inhabited by Jews belonging to all the twelve tribes. Matthew 4:15; Mat_15:24. The bulk of the people, however, had remained in Assyria and in the other provinces of Asia; and of these were the scattered, and as it were lost sheep, which the apostles collected into the fold of the great Shepherd. The prophets had often foretold the readmission of the ten tribes into God's peculiar covenant and visible church; and they had fixed the time to the coming of the Messiah. The famous oracle, Genesis 49:10 where the gathering of the people is predicted after the coming of Shiloh, no doubt had a reference to that; and Isaiah is express to this purpose at the end of the 8th and beginning of the 9th chapter. It would extend this Preface too far, were we to cite all the divine oracles which foretel the same thing; but we cannot conclude without observing, that this is a convincing proof against the Jews, that the Messiah is come; and that Jesus Christ, who has gathered into the church the people of the ten tribes of Israel, is the Messiah; since it has been no longer known, for more than 1500 years, what is become of the tribes of Israel, which had been so long scattered in the most distant parts of Asia; for neither there, nor elsewhere throughout the East, is any certain mark of them to be found. And indeed the Jews are so confounded by this argument, that, as their custom is, they are obliged to recur to fictions which a sensible man ought to be utterly ashamed of. 

To the churches therefore formed out of these tribes, and of many other families belonging to Judah and Benjamin, St. James and St. Peter addressed their Epistles. They are called General, because written to all the dispersed Jews universally; not to any one church in particular, like most of St. Paul's Epistles; nor even to the churches of one province, as the Epistle to the Galatians; but to all the churches of Jews throughout Asia. 

The intent of St. James in this Epistle was, in general, to console the converted Jews under the persecutions which the unbelieving Jews were continually raising against them, and to induce them to suffer patiently and devoutly. But, because many among them gave an erroneous turn to the doctrines of grace, and particularly to that of justification by faith without the works of the law, that great doctrine of the Gospel, which St. Paul has established in his Epistles to the Romans, to the Galatians, to the Ephesians, and to Titus, and upon which St. Peter expressed himself so forcibly in the council at Jerusalem where St. James presided, Acts 15:6-11 this apostle therefore, in his 2nd chapter, makes a point of shewing that works are an essential accompaniment to justifying faith. He dissipates the illusion whereby some had deceived themselves, as if, being justified by faith only in Jesus Christ, they might leave faith to itself, without aiming at and experiencing holiness, and shewing forth every good word and work. By a corruption similar to that of certain profane persons whom St. Paul introduces in his Epistle to the Romans, as saying, Let us sin, that grace may abound, they imagined that good works were not essential to salvation, but that it was sufficient to believe in Christ, and make profession of his Gospel,—a tenet both impious and foolish, and against which St. Paul has written expressly in the 6th chapter of his Epistle to the Romans, and which he has kept at a distance in all his Epistles from his description of justification by faith, as is particularly evident in the Epistle to the Ephesians, ch. Ephesians 2:8-10 and the Epistle to Titus, Titus 2:11; Titus 2:14, James 3:4-8. This also is done by St. James after his example, and in the same spirit, shewing that faith without works is a dead faith; and that Abraham himself, in whom the Lord exhibited the model of justification by faith, had a lively, and efficacious faith, bringing forth fruit, as he evinced chiefly by his obedience to God in proceeding to sacrifice his only son: so true it is, that, though a man is justified by faith without the deeds of the law, (Romans 3:28.) yet the faith by which we are justified, is always a faith which purifies the heart, (Acts 15:9.) and worketh by love. Galatians 5:6. 

01 Chapter 1 

Introduction
CHAP. I. 

We are to rejoice under the cross, to ask wisdom of God, and in our trials not to impute our weakness or sins unto him; but rather to hearken to the word, to meditate upon it, and to act accordingly: otherwise men may seem, but never can be, truly religious. 

Anno Domini 60. 

THE object of this epistle being to persuade the whole body of the Jewish nation to forsake the many errors and vices into which they had fallen, the apostle first directed his discourse to such of them as were Christians, many of whom, it would seem, were becomeimpatient under the persecution that they were suffering for their religion; and the rather, because their unbelieving brethren had endeavoured to persuadethem, that the evils under which they laboured were tokens of the divine displeasure: for they applied to them those passages of the law, in which God declared he would bless and prosper the Israelitish nation, or curse and afflict it, according as it adhered to, or forsook the law of Moses. Wherefore,to enable the Jewish Christians to judge rightly of the afflictions they were enduring, and to reconcile them to their then suffering lot, the apostle, in the beginning of his epistle, exhorted them to rejoice exceedingly in afflictions, as a real advantage, James 1:2.—Because it was intended by God to produce in them patience, James 1:3.—And if it produced patience, it would contribute to the perfecting of many other graces in them, James 1:4.—In the second place, the apostle exhorted them to pray for wisdom to enable them to make a proper use of their afflictions, and assured them, thatGod was most willing to grant them that, and every other good gift, James 1:5.—provided they asked thesegifts sincerely, James 1:6-8.—Thirdly, that the poor among the brethren might be encouraged to bear the hardships of their lot patiently, and that the rich might not be too much cast down when they were stripped of their riches and possessions by their persecutors, he represented to the poor their great dignity as the sons of God, and the excellent possessions they were entitled to as the heirs of God: on the other hand, the rich he put in mind of the emptiness, instability, and brevity of all human grandeur, by comparing it to a flower, whose leaves wither and fall immediatelyon their being exposed to the scorching heat of the sun, James 1:9-11.—Fourthly, to encourage both the poor and the rich to suffer cheerfully the loss of the transitory goods of this life for Christ's sake, he brought to their remembrance Christ's promise to bestow on them, in recompence, a crown of life, if faithful unto death, James 1:12. 

The apostle next directed his discourse to the unbelieving part of the nation, and expressly condemned that impious notion by which many of them, and even some of the Judaizing teachers among the Christians, pretended to vindicate their worst actions; namely, that God tempts men to sin, and is the author of the sinful actions to which he tempts them. For he assured them that God neither seduces any man to sin, neither is himself seduced by any one, James 1:13.—but that every man is seduced by his own lusts, James 1:14.—which being indulged in the mind, bring forth sin; and sin, by frequent repetition, being nourished to maturity, bringeth forth death at length to the sinner, James 1:15.—Wherefore, he besought them not to deceive themselves by the impious notion, that God is the author of sin, James 1:16.—He is the author of every good and perfect gift, and of nothing but good, and that invariably, James 1:17.—Farther, that such of them as professed the gospel might be brought to a right faith and practice, he desired them, as learners, to hearken with attention and submission to the apostles of Christ who had brought them word, and to be charitable in delivering their opinion on matters of religion, lest they might say something that was dishonourable to God; and by no means to be angry with those who differed from them, James 1:19-20.—and to lay aside all those evil passions which they hast hitherto indulged, and which hindered them from receiving the word with meekness, James 1:21.—Then he exhorted them to be doers, and not hearers only of the word, James 1:22.—because the person who contents himself with hearing the word, is like a man who transiently beholds his natural face in a glass, then goes away, and immediately forgets his own appearance; so that he is at no pains to remove from his face any thing that is disagreeable in it, &c. James 1:23-25. 

The apostle, having thus exhorted the Jews to be doers of the law, proceeded to mention certain points of the law, which too many professors are apt to neglect, but which merit the attention of all who are truly religious: And, first, he recommended the bridling of the tongue, that virtue being a great mark of holiness in those who possess it, and the want of it a certain proof of the want of genuine religion, James 1:26.—An exhortation of this kind was peculiarly suitable to the Judaizing teachers, who sinned exceedingly with their tongue, both by inculcating erroneous doctrines, together with a most corrupt morality, and by reviling all who opposed their errors: and it is highly expedient for professors in general. The second point of duty which the apostle recommended, was kind offices to orphans and widows in their affliction, because such good works are principal fruits of true religion in the sight of God: and the third and last was, a crucifixion to the spirit and practices of the world. 

JAMES.] As this epistle plainly intimates that the destruction of Jerusalem was near, which happened in the year 70, this epistle could not be written by St. James the Elder, who was beheaded by Herod in the year 44. Nor were any large number of Jewish Christians dispersed, nor were the Jewish Christians sunk into any remarkable degeneracy, so early as his death. Hence we may conclude, that it was written about the year 60, by St. James the Less, called the brother or kinsman of our blessed Lord. This James chiefly dwelt at Jerusalem; and as he presided over the churches of Judea, to the inhabitants of which he had limited his personal labours, he endeavours in this epistle to extend his services to the Jewish Christians who were dispersed in more distant regions. For this end the apostle confines himself particularly to these two points, to correct those errors into which the Jewish converts had fallen; and to establish the faith, and animate the hope of sincere believers, both under their present and approaching sufferings. These are both treated, jointly or distinctly, in a free epistolarymanner. This epistle is placed before those of St. Peter, because St. James was the first bishop, and because it is more general than the epistles of St. Pet 

Verse 1
James 1:1. To the twelve tribes, &c.— It is well known, that the Jews were dispersed abroad, and to be found in great multitudes in almost all parts of the world, as well at the time of writing this epistle, as at present.It seems to be plainly deducible from this passage, that no entire tribes were lost in the captivity. The number of those who came back was registered by Ezra and Nehemiah; twelve goats were offered for a sin-offering for all Israel, according to the number of the tribes of Israel. See Ezra 6:17; Ezra 8:35. 

Verse 2
James 1:2. Count it all joy— Under the law, great temporal blessings were promised to the people of God as long as they continued obedient, and terrible afflictions threatened if they were disobedient: but the Jews expected even far better temporal things under the Messiah; there was great occasion therefore to set the Jewish Christians right in this particular; for they were in general deeply tinctured with the national prejudices, and could not easily be reconciled to suffer for righteousness' sake; especially now that the Messiah was come,and they continued to believe in and obey him. Temptations are here put for trials and afflictions. The Jewish Christians about this time seem to have endured many hardships and persecutions through the enmity of the unbelieving Jews. 

Verse 3
James 1:3. The trying of your faith worketh patience— Produceth patience. Heylin. The word Δοκιμιον signifies proof or evidence, in most other authors: but still, as it denotes a proof given by trial, the meaning will be, "That proof or evidence which you give, (by undergoing trials or afflictions,) of your sincere adherence to the Christian faith, worketh patience." 

Verse 4
James 1:4. But let patience have her perfect work— "that it may rise to its highest improvements during this little space of time, in which alone you will have the opportunity of preparing for glory and promoting the interests of the church of Christ, that so you may be made perfect and complete, deficient in nothing; for the other graces of Christianity will generally shine brightest where patience is most conspicuous." 

Verse 5
James 1:5. If any of you lack wisdom— That is, wisdom in general. But if the word be particularly applied to sufferings and trials, as many commentators do apply it, the passage may be paraphrased thus: "But if any of you should be deficient in wisdom, or at a loss what method to take, or how to behave in a time of such general distress and perplexity, let him addresshimself by fervent prayer unto that gracious God, who is so ready to bestow liberally and bountifully on all men, and upbraideth no penitent person with his former abused favours. And whoever seeketh wisdom in that way, may be satisfied that he shall obtain it: for there is no manner of reason to call in question either the wisdom, the goodness, or the power of God." 

Verse 6
James 1:6. But let him ask in faith, &c.— "But then let him take care that he ask in steadyfaith, nothing wavering, nor divided by the desires of obtaining, and the fears of not obtaining, the grace he asks, or doubting of God's readiness to bestow it; for he that wavers, and has not a firm confidence in the Divine goodness and faithfulness, can have no other solid and substantial support; but is like a billow of the sea, driven on and tossed by the sea, in a restless and unsettled condition (Isaiah 57:20.) easily discomposed and agitated by every adverse blast, and in the greatest danger of being dashed to pieces." Mr. Saurin paraphrases the passage thus: "He ought not to resemble the waves of the sea, which seem to offer to the spectator who is upon the shore, the treasure with which they are charged; but soon plunge it into the abyss, from which it cannot be recovered." See Saurin's Serm. vol. 9: p. 438. He elsewhere paraphrases it, "Like a wave which moves on, and seems to come to the shore, but immediately returns with impetuosity into the gulph from whence it came." Vol. 5: p. 56, 57. 

Verse 8
James 1:8. A double-minded man is unstable— "He, whose schemes are divided between God and the world, and who cannot cheerfully and resolutely commit himself, in confidence of divine support, to be led whithersoever Providence shall please, is unsettled in all his ways: he will perpetually be running into inconsistencies of conduct; and these imperfect and undetermined impressions of religion which he feels, will serve rather to perplex and torment, than to guide and secure him." Moreover, he who desires the end, must desire, or at least fully acquiesce in, the necessary means; else he is double-minded. He would, and he would not. 

Verse 9-10
James 1:9-10. Let the brother of low degree rejoice, &c.— "In nothing are the generality of men more apt to mistake, than in estimating the value of external circumstances; but let the principles of Christianity instruct you, my brethren, to correct that mistake; and in this respect, let the brother of low degree, of a poor and obscure condition, rejoice in his exaltation; let him think of his dignity as a Christian, and entirely acquiesce in his low sphere of life; for his circumstances do really give him such advantages for religion, by placing him under a shelter from many temptations, that he has a much fairer probability than others, of rising to some eminence in the heavenlyworld. On the other hand, if a true Christian be in worldly prosperity, he will be well aware how transitory that state is; and, far from confiding in it, he will contemplate on the certainty of his approaching humiliation in death, and on all the mortifyingcircumstances that attend it. Accepting these, with a total resignation to the divine will, he glories its the hope, that he shall one day complete his sacrifice 

Verse 11
James 1:11. For the sun is no sooner risen, &c.— For the sun ariseth with burning heat; it withereth the grass; the flower thereof falleth; and all the beauty of its colour perisheth: Even so shall the rich man fade away in his course;— πορειαις αοτου ; in all the projects and pursuits in which he has been immersed. 

Verse 12
James 1:12. Blessed is the man that endureth temptation— Happy is the man who persevereth under temptation, or trial; for, being approved, he shall receive, &c. 

Verse 13
James 1:13. St. James had said so much about the benefit of temptations, or trials, that he thought it necessary to guard his readers against so dangerous a mistake, as that of making God the author of sin, or ascribing temptations to him, as they signify "a seducing men to what is evil:" In that sense they proceed not from God, but from the lusts of men, which, if complied with, end in death, instead of bringing men to a crown of life. Though, therefore, trials may be ascribed to God, yet temptation, in the bad sense of the word, cannot by any means be ascribed to him. Sin and death proceed from the lusts and wickedness of men; but God is not the author of evil; on the contrary, He is, like the sun in the firmament, an universal Benefactor, and the author of all that is good: nay, he infinitely excels the sun, as not being subject to any change or variation.—The Jewish converts were by the divine benignity brought first into the Christian church; they therefore had peculiar reason to ascribe goodness unto God, and to obey readily the precepts of the gospel; governing their passions, bridling their tongues, manifesting their meekness and charity, and doing every thing which the Christian religion requires, through Divine grace. James 1:13-27. 

Let no man say—I am tempted of God— See on Genesis 22:1. Exodus 15:25; Exodus 16:4. Deuteronomy 8:2. "There are two senses of the word temptation, says Dr. Heylin, according to the different ends proposed; the one for trial, the other for seduction: this last is here intended. As God, by virtue of his boundless knowledge and almighty power, is incapable of being tempted by evils, so likewise he is of such perfect rectitude and benevolence, that he tempteth not any man; that is, draws him not designedly into sin, nor lays him, in any imaginable circumstances, under a moral necessity of committing it." 

Verse 14
James 1:14. When he is drawn away of his own lust, &c.— "Drawn out of the water, and taken with the bait;" εξελκομενος και δελεαζομενος : in both these words there is an allusion to the catching a fish with a bait; and lusts, or sensual pleasures, are here represented as the bait with which wicked men are caught. Grotius observes, that the best Greek authors have used this phrase, "To be ensnared by the belly, and by fair words." Plato said, "That pleasure is the bait of evil;" to which Cicero alludes, when he says, "The divine Plato calls pleasure the bait of evil, because men are taken with it, as fishes are taken with a hook."—"Every man is tempted (in this bad sense of the word) by the innate weakness of his own nature, in concurrence with the circumstances of life in which he is placed, being allured by his own lusts; and for want of wisely and resolutely opposing the first rising of them, he is ensnared to the actual commission of sin." 

Verse 15
James 1:15. Then when lust hath conceived, &c.— "For the gradation is much more swift and fatal than the generality of mankind are aware: lust having conceived, brings forth actual sin by a speedy birth, where perhaps the full indulgence of it was not intended; and sin, when it is finished, or perpetrated, is impregnated with death, and tends in its consequences to the final ruin both of body and soul." According to this fine metaphorical genealogy, Concupiscence is the mother of sin, and sin is the mother of death. Milton seems evidently to have had his eye upon this passage in his famous allegorical description of sin and death: Par. Lost, book 2. 50: 727, &c. 

Verse 16
James 1:16. Do not err, &c.— Or, Be not deceived. 

Verse 17
James 1:17. Every good gift, &c.— The first part of this verse is in the Greek an hexameter, and possibly was quoted by St. James from some of the Greek poets. See Acts 17:28. 1 Corinthians 15:33. Titus 1:12. Father in this verse signifies author, or cause. Com. Genesis 4:20. Hebrews 12:9. The Father of Lights is here used agreeably to the astronomical metaphor which follows;—with whom there is no deviation, or tropical shadow—Light invariable, without any interposing shade, which is lengthened or shortened by the different distance of the sun, according to the common mode of expression. There is in these worlds, says Amory, an allusion to the heavenly bodies, and the benefits which we derive from them. The sun, moon, and stars, are greatly beneficial by their light, warmth, and influences, but not always beneficial: they rise and set to us; are sometimes nearer, at other times more distant; sometimes eclipsed, and often clouded. But the divine benignity is not subject to any such variations; it is always equally near, and equally communicative of its influences to proper objects; nor can any thing interpose between it and them: it is not the flush of good humour, which may be spent: it is not a great but limited treasury, which may be exhausted bylarge and continued communications. As God is ever unerringly wise, and unchangeably happy; as his power is infinite, and he is raised above the possibility of want or suffering; he will certainly always choose to do, what his wisdom determines best to be done; and as he ever deems the happiness of his creatures, who will accept of his mercy, to be the worthiest end, he will certainly be always disposed and delighted to promote that best end. The infinite communications of good, which he hath made already, instead of causing us to fear that his goodness may be exhausted, serve to prove it infinite, and therefore inexhaustible: they give, and they will give his faithful saints, to eternity, the most substantial reasons to expect from their Creator and Redeemer, all that can be expected from a Being infinitely wise, powerful, and benevolent. 

Verse 18
James 1:18. A kind of first-fruits, &c.— More excellent than others, and in a peculiar manner separated and consecrated to him. By κτισματων, creatures, the apostle here means the new creation; and he seems by the expression to allude to Jeremiah 2:3. See also Romans 11:16; Romans 16:5. As in James 1:15 we have the genealogy of sin and death, in this verse is the genealogy of the Christian life and happiness. 

Verse 19
James 1:19. Swift to hear, slow to speak— Agreeably to this inspired direction of the apostle, and the sentiments of the wisest of the Jews, the ancient philosophers have taken notice, that men have two ears, and but one tongue; that they should hear more than they speak: as also that the ears are continually open, ever ready to receive instruction; while the tongue is surrounded by a double row of teeth, to hedge it in, and keep it within proper bounds. But what the apostle seems peculiarly to refer to, was the temper of the Jews at this time, from which the Jewish Christians were not entirelyfree; that is, many of them were exceedingly impatient in hearing others, even when they were vindicating the ways of God; but very apt to assume authority to themselves, and to set up for doctors, rabbis, and teachers of others. See ch. James 3:1. Romans 2:17; Romans 2:29. Whereas it was their duty rather to be swift to hear the apostles, and such as were best acquainted with the nature of God and of Christianity; and slow to speak of such things themselves, especially before they had made themselves thorough masters of them. 

Verse 20
James 1:20. For the wrath of man worketh not, &c.— Multitudes of Christians, so called, seem either to have disbelieved this, or to have forgottenit; for how often have they attempted to bring others over, to what they have apprehended to be the truth of doctrine, or the right manner of worship, by using them ill, if they were not convinced, or did not readily comply?—whereas the wrath of one man can never enlighten the mind of another; it is reason and argument that must convince men's judgments, and bring them over to our sentiments. If we have power, our wrath may make them atheists and hypocrites, and force them to profess what they do not believe, and so produce sin and unrighteousness, instead of that righteousness which God requires. For religion is under Divine grace a matter of pure choice, and is not, cannot be acceptable to God, unless the heart and the tongue go together. Besides, the usual progress of wrath and ungovernable zeal ought to deter all conscientious persons from the beginnings of it; for he that will be angry at another because he differs from him, will be in great danger of speaking against him, and blasting his character; and, as one step commonly leads on to another, when he cannot overcome by arguments, the next thing will be to crush his adversary's opinion by force, if he either have power to do it himself, or can prevail upon the magistrate or the multitude to aid and assist him. All the persecutions in the Christian church have arisen in this manner; for, when lesser evils were insufficient for the conviction of obstinate heretics, it was necessary, upon the same principles, to have recourse to persecution. The reader will find abundant proof hereof by referring to almost any Century of Mosheim's Ecclesiastical History. 

Verse 21
James 1:21. Superfluity of naughtiness— Vicious superfluity; every vice, and especiallyworldly cares or desires: these, if allowed in the mind, will, as weeds, choke up the good seed; which is the same as the engrafted word, immediately following. The word of God is frequently compared to a seed, or plant; particularly 1 Peter 1:23. 1 John 3:9.—In which sense it is here said to be εμφυτος, engrafted, or implanted in their minds. Ministers are said φυτευειν, to plant this word, 1 Corinthians 3:6-8 which bringeth forth fruit: Colossians 1:6. Mark 4:7-8. Further, as in the Greek writers, the word εμφυτον sometimes denotes what is innate, and sometimes what is thoroughly implanted or fixed in the mind; so here it implies, that the heavenly doctrine not only enters into the ears, but is so implanted in the soul by Divine grace, as to become, as it were, a second nature. Meekness in this verse stands opposed to wrath, condemned in James 1:19-20. See Parkhurst on the word Εμφυτος . 

Verse 22
James 1:22. Hearers only, deceiving, &c.— The Jews did indeed place much of their religion in going up at proper times to the synagogue to hear the law read; and there may possibly be an allusion to that disposition, The exact signification of the word παραλογιζομενοι, rendered deceiving, is, "imposing upon any, by a sophistical show of argument;" and here it is used with peculiar propriety. The Jews have a proverb, "That he who hears the law, and does not practise it, is like a man who ploughs and sows, but never reaps." 

Verse 23
James 1:23. Like unto a man beholding his natural face, &c.— By way of opposition to the moral temper and disposition of his mind;—which he is to view in the glass of the gospel, and carefully regulate thereby; James 1:25. Perhaps some of them pretended, that Abraham believed, and that was counted unto him for righteousness; and therefore there was no occasion that they should be doers of the word, seeing they believed it, and were very ready to hear it: (See ch. James 2:14, &c.) as too many professors do in these days, making the holy Jesus a minister of sin. 

Verse 25
James 1:25. But whoso looketh, &c.— Ο δε παρακυψας : He that hath bowed his head, or stooped down, more curiously to pry into any thing. The word is used concerning the disciples bowing down curiously and intensely to pry into our Lord's sepulchre, Luke 24:12. John 20:5; John 20:11. But the image which the apostle seems here to have had before his mind, most probably is the same with that expressed 1 Peter 1:12. Which things the angels desired to look into; παρακυψαι : In which expression there is a most plain reference to the posture of the two cherubims which stood over the ark of the covenant in the Jewish temple. See Exodus 25:20. St. James represents a zealous and sincere Christian as looking into the gospel, and searching curiously into it, that he may understand it, and through grace live accordingly; looking, in the same diligent and careful manner, as the cherubims were represented bowing down and looking into the ark: and this by way of opposition to the careless Christian, who is like a man that takes a transient view of his face in a mirror, and presently forgets what he saw, and turns his thoughts to something else. The happy effects of such a careful looking into the glass or mirror of the gospel, are beautifully represented, 2 Corinthians 3:18. By calling the gospel a perfect law, St. James seems to have insinuated to the Jewish Christians, that there was no necessity for them to add the observation of the law of Moses to that of the Christian law; the Christian law being perfect of itself, and without that addition: and by calling it the law of liberty, he seems also to have transiently hinted, thatthe ceremonial law was abolished by the coming of Christ, or that the Christian religion had set them free from any further obligation to that law. But these were ungrateful truths, against which they were so much prejudiced, that he could only insinuate them, unless he had an inclination to defeat the end of his writing to them. There is indeed another reason which may be alleged for the apostle's expression in this place; namely, that as the law was so burdensome a service, and treated men with such rigour, it produced a spirit of bondage; whereas the easy service and mild treatment of the gospel produces a spirit of love and filial freedom. This is a subject which St. Paul has frequently enlarged upon in his epistles. 

Verse 26
James 1:26. And bridleth not his tongue— Not bridling his tongue, but deceiving his heart. Bishop Butler. As if the apostle had said, "It is impossible that any man should so much as seem to be religious, if he does not at least think that he bridles his tongue; but if he deceive himself in this important branch of religion, he is deceived in the whole of it." And indeed, to many sins of the tongue are committed without any apprehension of their being evil, that this caution, and this remark for the explication of it, are of great importance; considering how little many professors seem to be aware of the great evil of bitterly reproaching their brethren on account of their religious differences; a sin, which the apostle seems to have had particularly in his view. 

Verse 27
James 1:27. Pure religion— By the word θρησκεια, religion, is often meant the worship of God; but here it evidently takes in a larger compass; namely, that menvisit the fatherless, &c. "Pure and undefiled religion, that which is clear and without any flaw or blemish before the penetrating eyes of God, even the Father, consists not merelyin speculations or forms, or even in the warmth of affection during the exercise of worship; but it is this—to take the oversight of orphans and widows in their affliction, with a tender regard to their calamitous circumstances, and endeavouring to oversee them, in such a manner as to provide for their relief, performing to others in distress suitable offices of kindness and charity; at the same time taking care to keep himself unspotted inwardlyand outwardly from those bad practices and irregular indulgencies, which so generally prevail in the world about us, where so little either of religion or morality is to be found." Archbishop Tillotson has observed, that the word αμιαντος, rendered undefiled, seems here to be an allusion to the excellence of a precious stone, which consists much in its being clear, and without a flaw or cloud; and surely no gem is so precious or ornamental as the amiable temper hereby described. The word επισκεπτεσθαι, rendered to visit, properly signifies, "to take theoversightof;" and may import, entering into measures for their subsistence, as well as going to them, and converting with them in their distresses. See Matth. xxv 

Inferences.—Let us learn from this chapter a holy caution, and guard against those baits of lust under which death is concealed; remembering that God has bestowed upon us a power of determining our own actions, that he tempts none to evil, nor appoints to any such temptations as he knows to be in their own nature irresistible. Be our spiritual enemies ever so powerful, or ever so artful, they cannot do us any hurt, till we betray ourselves into their hands. Yet certain it is, that their artifice and their power, in conjunction with the deceitfulness of the human heart, make it requisite, that conscious to ourselves of our deficiency in wisdom, we should ask wisdom of God. Let the liberality with which he gives it, and the royal freedom with which he has promised it, encourage us to ask it with such constancy, that we may receive daily supplies; and with such firm confidence in his goodness, that we may not waver, and be like a wave of the sea tossed by the wind. 

Trusting in that supply of grace which we receive from him, let us go forth calmly and cheerfully to meet such trials as the infinite wisdom of God shall appoint or permit, how various and pressing soever they may be; remembering that they tend to improve our patience, and by patience to perfect every other grace; and that if we be not overcome, we shall be approved, and made meet to receive the crown of life which the Lord has promised to them that love him. And O, that the love of this blessed Lord, who has purchased as well as promised it, may always render us superior to every trial, and more than conquerors through him that has loved us, and thereby hath acquired to himself so just a claim to our supreme affection. With hearts faithfully engaged to him, and established in the firmest resolutions for his service, let us look with indifference upon those worldly circumstances, about which they who have no sense of a higher interest are exceedingly solicitous; and let us regulate our value of all the good things of life, by a regard to their aspect upon our religious characters and hopes.—If low circumstances may improve these, let us look upon them as true exaltation; and if wealth, and dignity, and applause, may endanger these, let us rather fear them, than aspire to them. Whatever we have obtained of those things which the men of the world are most ready to covet and admire, is transitory and fading as the grass, or even as the flower of the field; and sometimes, like those beautiful, but tender productions of vegetable nature, is consumed by the excess of those causes to which it owes its existence and its beauty. "Give us, O Lord, durable riches, and righteousness, and that honour which cometh from thee, and is immortal, as its great Original." 

And with what gratitude should we direct our eyes and our hearts to the unchangeable Father of lights, and acknowledge every good and every perfect gift, as descending from him; but above all, the invaluable gift of his regenerating grace, for which, if we are of the first-fruits of his creatures, we are certainly indebted to him, and are thereby laid under the strongest engagements to consecrate ourselves continually to his service. Let us therefore listen with a most obedient regard to every intimation of his will, and set a guard upon all our passions, that they may move in sweet and harmonious subjection to it. Especially, let us be slow to wrath, and not imagine that we can be justified in the exorbitances of our angry transports, because they may possibly arise in the cause of religion. The righteousness of God is not to be promoted, but on the contrary, will be disgraced and obstructed, by such outrageous ungovernable sallies. Let every impure and malignant affection be therefore banished from our minds, and let us pray that the word of God may be so ingrafted into our souls, as to become the effectual means of our salvation. Let us not rest in a mere forgetful hearing, or indeed in an ineffectual remembrance; but having looked into the gospel, that perfect law, which by binding the soul gives it the truest liberty, let us by Divine assistance continue therein, and improve, to the immediate purposes of reformation and holiness, whatever knowledge we thereby gain; correcting whatever we observe amiss in ourselves. Particularly, let us study a proper command over our tongues, and cultivate those charitable dispositions and offices, in which true and undefiled religion is here declared to consist; that widows and orphans may give us their blessing, as their guardians and friends; and that an unspotted life, untainted with the vices of a degenerate age, may bear witness, that though in the world, we are not of it, and that we act in consistency with those sublime and holy ends to which we profess as Christians to aspire. 

REFLECTIONS.—1st, We have, 

1. The inscription of the epistle. James, who counts it his highest honour to subscribe himself a servant of God, and, or even, of the Lord Jesus Christ, to the twelve tribes which are scattered abroad, wherever dispersed throughout the world, sendeth greeting, wishing that all blessings may descend upon them, whether of this world or a better. 

2. He exhorts them, under the persecutions and troubles which for Christ's sake they endured, to rejoice. My brethren, count it all joy when ye fall into divers temptations, and by Divine Providence are permitted to be variously exercised by the malice of the wicked; esteem their reproaches your honour, and your losses your truest gain; knowing this, by divine testimony, and happy experience, that the trying of your faith worketh patience; your faith is proved genuine by this blessed effect and every exercise of it tends to confirm your hearts in meek and humble resignation. But let patience have her perfect work; be the trials never so many, never so grievous, never so long continued, bear up under them with persevering steadfastness, that ye may be perfect and entire, wanting nothing, possessing that perfect love which calleth out all fear that hath torment, and pressing forward till you arrive at the highest eminence of grace. Note; (1.) Surrounded as we are with temptations, we have need of patience, that we faint not under our trials. (2.) Philosophy may enjoin submission, but Christianity alone can teach us to rejoice under affliction. (3.) Faith is the root of all graces: as that is vigorous, these will be in exercise. (4.) The sharpest conflicts which we have to sustain, prove in their issue, when rightly improved, the greatest blessings to our souls. 

3. If we would act aright under our trials, we must be upon our knees often, to beg divine direction. If any of you lack wisdom, and know not how to act in any emergence, let him ask of God, that giveth to all men, who apply according to his word, liberally, and upbraideth not; never weary in granting, nor ever reproaching his supplicants with their unworthiness, or the multitude of the favours which he bestows; and it shall be given him; all the counsel and assistance which such a one needs, shall be bestowed in answer to his prayer. But let him ask in faith, nothing wavering; not distrusting the faithfulness, power, and grace of God in Christ, however difficult and embarrassed his circumstances may be: for he that wavereth, is like a wave of the sea, driven with the wind, and tossed; the sport of every gust of temptation, restless, impatient, fluctuating, unsettled in principle and practice: for let not that man think that he shall receive any thing of the Lord, while he dishonours him by his unbelief and fickleness. Such a double-minded man, divided between Christ and the world, halting between both, and willing to reconcile the incompatible services of God and Mammon, is unstable in all his ways, and, having no fixed end in view, can never prosper in his soul, nor expect an answer to his prayers. Note; (1.) We have every encouragement to approach a throne of grace; and every possible assurance of finding relief there, if we draw near in faith. How perverse and foolish then must we be, if we make not use of this invaluable privilege? They who come to God with their requests, must honour him by their confidence in his power, truth, and love; unbelief shuts out the blessing. (2.) When the heart is unstable and wavering, prayer cannot ascend with acceptance before God. 

4. Let the brother of low degree rejoice in that he is exalted to the riches of grace, and the transcendent dignity of being an heir of glory; but the rich brother, in that he is made low; taught, amidst all his affluence and grandeur, true poverty of spirit, and lowliness of mind, and ready ever to part with any thing that he possesses for the sake of Christ, because he knows the fleeting and perishing nature of all worldly wealth, and that as a flower of the grass he shall pass away, and leave it all behind. For the sun is no sooner risen with a burning heat, but it withereth the grass, and the flower thereof falleth, and the grace of the fashion of it perisheth: so also shall the rich man fade away in his ways. Often in this world riches make themselves wings, and fly away as an eagle towards heaven, and death at farthest will prove their vanity. 

5. A blessing is pronounced upon faithful perseverance. Blessed is the man that endureth temptation; far from proving his heart, his trials in their issue tend to advance his truest felicity: for when he is tried, as the gold in the furnace, and comes forth brighter from the fires, he shall receive the crown of life and glory, which the Lord, the righteous Judge, hath promised, and will at the great day of his appearing assuredly give to them that perseveringly love him. Note; (1.) We must be tried, before we can be crowned. (2.) The reward of fidelity is still the gift of God, who freely promises it, and by his grace supports the faithful, and of his mercy bestows the crown of life. 

2nd, Concerning the cause of all the evil of sin which we fall into, when brought into temptation, we are taught, 

1. That it is not to be imputed to God. Let no man say when he is tempted to commit sin, in order to extricate himself from suffering, I am tempted of God; for this is abominably impious, since God, who is in his nature perfectly holy, cannot himself be tempted with evil, neither tempteth he any man to iniquity, whatever providential afflictions he may lay upon him. Note; We are very apt to cast our sins at God's door, and to blame him for putting us into such temptations; whereas our trials are designed to exercise our graces, and not to draw us into sin. 

2. We have only ourselves to blame for all the evil which is in us. But every man is tempted, when he is drawn away of his own lust, and enticed; foolishly and perversely following the bait which Satan lays, beguiled by his enticements, and led by corrupt affections from the paths of truth and holiness. Then when lust hath conceived, in thought and desire, it bringeth forth sin, gaining the consent of the will to the perpetration of iniquity; and sin when it is finished, in the act, and impenitently persisted in, bringeth forth death of body and soul for ever. Do not err, my beloved brethren, by entertaining false and injurious conceptions of the blessed God in this matter. Note; (1.) The root of all evil is in our own fallen hearts. (2.) Sin enslaves by flattery; it is the deceitfulness of unrighteousness yielded to, which proves our ruin; and false hope supports vain confidence, till it appears that there is a lie in our right hand. (3.) If we do not destroy the power of sin, we may be assured that it will finally destroy us. 

3. All the good which is in us, proceeds from God. Every good gift, and every perfect gift, every bounty of Providence, and every spiritual endowment, which tends to the perfection of our nature in knowledge and holiness, is from above, and cometh down from the Father of lights, the Author of all light, natural, moral, spiritual, or eternal; with whom is no variableness, neither shadow of turning. The sun that gilds the firmament, is obscured often by clouds, rises and sets, is eclipsed, and moves to and fro between the tropics; or changes equivalent are produced among the heavenly bodies; but God knows no change; nothing but good, without the shadow of evil, can proceed from him. Of his own will begat he us with the word of truth, not for any desert of ours, but of his rich and unmerited grace, sending us his gospel, and making it effectual, through the power of the Spirit, to quicken the souls of believers from the death of sin, and raise them to newness of life; that, as his adopted and regenerate sons, we should be a kind of first-fruits of his creatures; consecrated to him, and devoted to his immediate service. Note; (1.) All glorying must be excluded, if all good be of grace; for what then have we, which we have not received? (2.) All who are begotten by the word of truth in the gospel, must, from that moment, consider themselves as consecrated to God's service, and bound to live to his glory. 

3rdly, The apostle enjoins them, 

1. To restrain their passions. Wherefore, my beloved brethren, let every man be swift to hear God's word; slow to speak, not daring to censure the ways of Providence and grace; slow to wrath; not disputing or quarrelling with the truths of God, or treating those who differ in point of controversy with contempt or anger: for the wrath of man worketh not the righteousness of God; the cause of God cannot be served by our selfish passions; nor with such a spirit may we hope to speak aright, or to convince others. Note; (1.) We should not be obstinate in our own opinions, but be willing to hear the objections of others. (2.) God's cause is not to be served by noise and anger, but by meekness and the word of truth. Whoever is in the right, they that are angry are sure to be wrong. 

2. To put away every other vile and corrupt affection. Wherefore lay apart all filthiness, and superfluity of naughtiness, every defiling lust, and malicious temper; and receive with meekness the ingrafted word, that it may take fast hold of your affections, and be incorporated with your hearts; bowing before it with all humility, and receiving it on God's authority with faith and love; which is able to save your souls, when thus accompanied by the power of the Spirit, and yielded to by the heart unto righteousness. Note; Corrupt affections entertained, disincline and indispose the soul for receiving God's word, turn us away from hearing it, and prejudice us against the truth. 

3. We must be not only hearers of the truth, but practise it also, else it can profit us nothing. But be ye doers of the word, and not hearers only, deceiving your own selves, by fallacious conclusions, to the ruin of your own souls. For if any man be a hearer of the word merely, resting upon that as of any avail, and is not a doer of what he hears, he is like a man beholding his natural face in a glass; for he beholdeth himself, and, hastily passing by, straightway forgetteth what manner of man he was. Such is the careless and cursory hearer of the word: he may discover, whilst under the word, in a transient glance, something of the sinfulness and depravity of his nature, and his need of Christ; but it makes no deep or lasting impression: no sooner is he gone forth into the world, than he forgets his convictions, and continues utterly unchanged in temper and conduct. But whoso looketh into the perfect law of liberty, attentively viewing himself in the glass of the gospel, wherein we are called from the bondage of corruption into the glorious liberty of the sons of God; and continue therein, careful to hold fast in principle, and to correspond in practice, with the things therein revealed; he, being not a forgetful hearer, but a doer of the work, diligent to obey what God commands, this man shall be blessed in his deed, made happy in God's present service, and, if faithful unto death, his end shall be everlasting life. Note; (1.) True religion consists not in profession merely, but in practice, without which Christianity is but an empty name. (2.) The word of God is as the faithful mirror, that knows not to flatter: if we attentively view ourselves in that glass, we shall see the horrid deformity of our fallen spirits by nature, and learn to entertain the lowest thoughts of ourselves. They only are blessed, who, having discovered their real state, are seriously led to the Fountain open for sin and for uncleanness; and in a Saviour's blood, and by the power of his grace, have their filthiness cleansed, and their nature renewed after his image, so as henceforth to walk with and please God. 

4. He marks the difference between true and false religion. If any man among you seem to be religious, making such a profession, and yet bridleth not his tongue, from railing, reproach, slander, profaneness, bitterness, or proud talkativeness to display his own talents; this man's religion is vain: however plausible he may appear, his heart is rotten; and while he would build up his own excellence by detracting from others' worth, his hypocrisy is visible through the mask. Pure religion and undefiled before God and the Father, that religion which he approves, which is dictated by his word, and aims at his glory,—is this, To visit the fatherless and widows in their affliction; stretching out the kind hand of charity to relieve them, sympathizing with them, and affording them every assistance which they need, and we can give; and to keep himself unspotted from the world; neither polluted by the lust of the flesh, the lust of the eye, nor the pride of life; but preserved pure for God amid the overflowings of ungodliness. Note; (1.) We have to do with a heart-searching God, who requireth truth in the inward parts. Where the soul is right with God, there purity, and love, and charity, will be manifest in every word and work. (2.) This world is full of defilement; it needs much watchfulness to keep our garments unspotted. 

02 Chapter 2 
Introduction
CHAP. II. 

It is not agreeable to Christ's profession, to regard the rich partially, and despise the poor brethren: rather we are to be loving and merciful; and not to boast of faith, where no deeds are; which is but a dead faith, the faith of devils, and not that of Abraham and Rahab. 

Anno Domini 60. 

THE manners and customs of the Hebrews being different from those of all other nations, the jurisprudence of the Heathens could not be applied for determining the controversies which arose among the Jews in the provinces. 'The Romans therefore allowed them, not only in Judea, but in all the countries of the empire, to determine their controversies about matters of property by their own law and practice. So Josephus informs us; and gives us copies of several decrees of the emperors to that effect. See 1 Corinthians 6:2. Hence the apostle, in mentioning the right practice which the Jewish converts, who thought themselves religious, were to maintain, insisted, particularlyin the first part of this chapter, on their observing justice and impartiality in judging such causes, as by the Roman law, or by the consent of parties, they were allowed to determine. And this he did the rather, because the unbelieving Jews were now become very partial and unjust in their decisions as judges. Nor were the believing part of the nation altogether blameless in that respect. But partiality in judgment being directly contrary to the gospel, the apostle severely reproved both the one and the other, for shewing any disposition to favour rich litigants, though it were only by giving them a better or more honourable seat in their synagogue, than that allotted to their poor opponents, James 2:1-4.—This partiality to the rich and contempt of the poor, he told them, was extremely improper in the disciples of Christ, especiallyas they knew that in all countries the poor had shewn a greater disposition to receive the gospel than the rich, James 2:5.—and that the rich unbelieving Jews were great persecutors of the Christians, and dragged them to the Heathen tribunals to get them punished, James 2:6.—Wherefore, to prevent partiality in judgment for the future, the apostle enforced upon them that unfeigned benevolence towards all men, which Christ has enjoined as his commandment, and which, on that account, may be called the royal law, James 2:8-13.—This passage of the epistle, so far as it related to the Christians, was intended for the instruction of the rulers and other gifted persons in the church, whose office it was to determine those controversies about worldly matters which arose among the brethren. See 1 Corinthians 12:28. 

Many of the Jews, influenced by the prejudices of their education, attempted to excuse their unjust judgments and other evil actions, by the care with which they performed some one or other of the precepts of the law, which they considered as of more importance than the rest. Hence the question of the lawyer, Matthew 22:36. Master, which is the great commandment in the law? Wherefore, to set them right in this matter, the apostle assured them, that though they kept all the other precepts of the law, if they offended in any one of them, they became guilty of all, James 2:10.—because the precepts of the law being all enjoined by one and the same authority, he who wilfully transgresses one precept, disregards the authority of the Lawgiver, and shews himself ready to transgress any other precept, in the like circumstances, James 2:11-13. 

Another great error into which the Jewish Christians had fallen in the first age, and which had made them negligent of good works, was this: They fancied that the speculative belief of the doctrines of the gospel, to which they gave the name of faith, was sufficient to save them, however deficient they might be in good works,—a fatal error, which has too much prevailed in modern times likewise. Wherefore, to shew that one's assenting with his understanding to the truths of the gospel, will not save him, unless it leads him to holiness, and every good word and work, the apostle compared the faith of such a believer, to the benevolence of a man who in words expresses abundance of kindness to the naked and the hungry poor, yet gives them none of the things necessary to the body, James 2:14-18.—For the same purpose he remarked, that even the devils believe speculatively the truths of the gospel, but will not be saved by their faith; on the contrary, they tremble when they recollect God's justice and power, James 2:19.—Farther, more fully to prove that good works are necessary to our final justification, or in other words, to obtain the approbation of the great Judge on the dayof judgment, the apostle appealed to Moses himself, who has declared that Abraham and Rahab were, in this sense, justified, on account of the good works which their faith prompted them to perform, James 2:20-25. 

St. James concludes this subject with a saying, which must impress every intelligent reader with the strongest conviction of the necessity of good works,—As the body without the spirit is dead, so faith without works is dead also, James 2:26. 

Verse 1
James 2:1. With respect of persons.— The word Προσωποληψια signifies the respect of persons in judgment, not purely according to the merits of the cause, but according to external respects which relate not to it. As for instance, 1st, The dread of any man's power, or the fear of what he may do to us if we judge against him. See Leviticus 19:15. Deuteronomy 1:17. Or, 2nd, The poverty of any man, which renders him less able to suffer punishment or loss. See Exodus 3:3 rdly, It is respecting persons in judgment, if we favour a cause by reason of any gift or hope of gain. See Deuteronomy 16:19. Or, 4thly, By reason of relation, affinity, friendship, or affection. In spiritual or evangelical matters, it is to have respect to men, in reference to things which render them neither better nor worse, neither more nor less acceptable in the sight of God. As for instance, To respect them, 1st, in regard to their nation or their offspring. See Acts 10:34-35 for God will have no respect to nations, or external professions, in his future recompences. See Romans 6:9-10. Or, 2nd, With respect to their condition, as being masters or servants. See Ephesians 6:9. Colossians 3:25. 1 Peter 1:17. Or, 3rdly, To their quality. This is the thing here censured,—not as it respects the due subordination of ranks, which is necessary to the existence of society, but merely as it regards judicial matters; and in this latter and only true sense, the rule may be carried in its essence and spirit into every department of religious, civil, social, and domestic life. 

Verse 2
James 2:2. Unto your assembly— That here the apostle speaks of consistories for civil judicatures, is argued, 1st, From the accepting of persons, James 2:1 which in the Old Testament and the New, as often as it is applied to men, respects human judicatures. 2nd, From the footstool mentioned, James 2:3 which obtained in their judicial consistories, and which was proper to princes on their thrones, and judges on their tribunals. 3rdly, From the judges mentioned, James 2:4 and the judgment-seats mentioned, James 2:6. And lastly, from the canon of the Jews, by which it is provided, that, "When the rich and poor have a suit together in their consistories, either both must sit, or both stand, to avoid all marks of partiality." See R. Levi Barcinon, 50: 142. Juris Hebraici. 

Verse 4
James 2:4. Are ye not then partial in yourselves,— Do you not put a difference, or discrimination among yourselves on those accounts which are foreign to the cause? That this is the frequent sense of the words διακρινομενοι and διακρινεσθαι, see Acts 15:9 where the words ουδεν διεκρινε are rendered, He put no difference betwixt us and them: and, Jude 1:22 where we read, Of some have compassion, διακρινομενοι, making a difference. 

An are become judges of evil thoughts?— That is, Who pass judgment from your own evil thoughts, as considering the rich worthy of respect in judgment, for his gorgeous attire and outward appearance, and the poor fit to be despised for his outward meanness. 

Verse 5
James 2:5. Hath not God chosen the poor, &c.— Christianity was not spread by the power or contrivance of courtiers and great men, or to advance a secular interest; but the God and Father of all chose this method in his infinitewisdom for the reformation and renovation of all who will yield to be saved by grace: but such as set their hearts upon the riches and grandeur of thisworld, are not of that number. No ellipsis is more common than that of the verb to be: we have an instance here,—chosen the poor of this world to be rich in faith. 

Verse 7
James 2:7. Worthy— Honourable. 

Verses 8-11
James 2:8-11. If ye fulfil the royal law— The whole of the apostle's argument depends upon that sacred maxim so frequently introduced in a direct or indirect manner by the infallibly inspired writers of the New Testament, That love is the fulfilling of the law. St. James considers the whole duty of man to man as contained in one law, namely, Thou shalt love thy neighbour as thyself: and then of course he argues rightly, James 2:10. He who offends in one point, is guilty of the whole law: for whether it be theft, or murder, or adultery, that you commit,—any of these crimes is inconsistent with the law, which contains, and is, the whole, Thou shalt love thy neighbour, &c. But read the apostle's own words. In James 2:8 he observes, If ye fulfil the royal law according to the scripture, &c. Where first you are to observe, that he calls this the royal law, not because given by Christ the King, for all laws are, in that sense, royal; but because it is the first supreme law, from which all others proceed, as distinct branches, and by which they must all be governed. Secondly, you must take notice what stress the apostle lays upon their fulfilling this royal law: If ye fulfil the royal law,—ye do well: that is, "if you attend to it in all instances, so as not to offend against it in any case, ye then will do well." The apostle proceeds, James 2:9. But if ye have respect to persons, ye commit sin, &c. The law mentioned in this verse, is the same law which was mentioned before; that is, the royal law. "If (says he,) you have any partial regards, you will not then fulfil the law of love, but will be found transgressors of that law; for as it follows, James 2:10 whosoever shall keep the whole law, &c." In this verse he considers the royal law, Thou shalt love thy neighbour as thyself, as the whole law; and all particular commandments, as points of that law. And what he says amounts to this: "Whatever regard you may have to the law of loving your neighbours, which all profess to walk by, yet assure yourselves you cannot keep that law, if you offend against any one rule of charity; for every such single offence is a breach of that whole law, Thou shalt love thy neighbour, &c." In James 2:11 he gives the reason of his assertion, For he that said, do not commit, &c. "For it is certain, that he disregards the authority of the Lawgiver which has established every precept; as it is evident, He that says, Thou shalt not commit adultery, hath also said, &c. Hence it appears, that it is not by a regard of the Divine authority that thou abstainest from the former crime, since that would equally have preserved thee from the latter." And if you go on to the latter part of the verse, you will find it exactly suited to the whole thread of the discourse which went before: for thus it follows, Now if thou commit no adultery, yet if thou kill, thou art become a transgressor of the law; that is, of that general law of loving thy neighbour, which said as well to thee, Thou shalt not kill, as Thou shalt not commit adultery. How this royal law speaks to us in the language of all particular laws and precepts, is easily understood, and is distinctly explained by St. Paul, Romans 13:9. In short, what the apostle teaches, is plainly this: One great and fundamental law of the gospel is; Thou shalt love thy neighbour as thyself. The force of this all see, and all acknowledge; and while they pretend to be Christians, all must pretend at least to obey it. But, says he, whoever in any manner offends, injures, or oppresses his brother, it matters not in what way, whether it be by undue and partial preference of one to another, by contempt or slander, by theft, adultery, or murder; whoever, I say, in any of these instances sins against his brother, will be found to be a transgressor against this great, this vital principle of religion, Thou shalt love thy neighbour, &c. For this reason he tells them, the way to do well was to fulfil the royal law, that is, to observe all points of it; because no point could be transgressed, but the transgressor must be found guilty of the law, which is a general law of love, extending to all points. There is nothing hard in this sense, nothing but what any man may see the reason of: for certainly, to injure our neighbour in any way, makes us guilty of a breach of the law, which commands us to love our neighbour; for one injurious action is as inconsistent with love as another; and, in this respect, injurious actions have no difference; for they are all equally, inconsistent with the great law of love. 

Verse 12
James 2:12. So speak ye, and so do, &c.— "Let it therefore be your care, that ye so speak and so act as those that shall be judged by the law of liberty, by the glorious gospel, which is a dispensation that sets us at liberty from the bondage of the Jewish ritual, and directs us to all the branches of that virtue and holiness, which is the truest liberty of the mind, and which, being so excellent, must subject us to the severest punishment, if we presume to contemn it." 

Verse 13
James 2:13. For he shall have judgment without mercy, &c.— "For he whose faith does not work by love, according to the grace and obligation of the gospel, so as to shew compassion to his poor brethren, shall pass under a severe sentence of condemnation and wrath, to be executed upon him in the day of judgment, without any mixture of that mercy, which is held forth in the doctrine of Christ: and, on the contrary, he who, as the fruit of his faith, exercises tenderness and loving-kindness toward them, shall rejoice in his deliverance from condemnation and wrath, and the fear of being cast in judgment: and divine mercy, according to the gospel, shall triumph in his favour, and glory over strict justice according to the law, in the final day of account, agreeably to our Lord's own representation of it, Matthew 25:34-46." 

Verse 14
James 2:14.— The Jews retained the highest reverence for their law, and would adhere to it as the method of justification or acceptance with God, even after the coming of the gospel of Christ. Whereas the apostles assured them, that faith, or the gospel method, was the only way in which they could hope for acceptance. Some of the JewishChristians,hearingfaithextolledso much above the law, seem to have wilfully misrepresented the design of the apostles, as if by faith they had meant no more than a bare assent to the word of God; and that if men believed the doctrines, there was no necessity for obeying the commands of Christ; but that they were freed from all moral and religious works whatever, as well as from the works of the ceremonial or Jewish law; and that such a faith or mere assent to the word of God, was sufficient to justify and save them. To prevent the spreading of such a dreadful doctrine, and the manyunhappy consequences which it would have drawn after it, St. James had, in the preceding chapter, insisted upon their being doers of the word, as well as hearers of it;upontheirbridlingtheir tongues, and upon their relieving the fatherless and widows in their distresses, unless they would render all their pretences to religion vain. In the beginning of the present chapter he condemns respect of persons; and in James 2:13 points out the necessity of mercy towards men, in all such as hope for mercy with God. But now he proceeds to insist more particularly upon the necessity ofa holy life; and in the most express manner assures them, that as charity to the poor does not consist in giving them good words only, without affording them some relief, so faith in the Christian doctrine, without a holy life, ought not to be looked upon as the true Christian faith;—that the saying, "we have faith," and actually believing or assenting to the truth, is doing no more than the wicked demons, who not only believe but tremble;—that the only way of manifesting that we have true faith, is to shew it by our pious and holy lives: that, by such a faith, or in such a way, the great patriarch Abraham was justified; for he not only assented to the truths which he had received from God, but manifested his faith in God, by performing such works as he commanded him; by which means he obtained that honourable title of The Friend of God. In like manner Rahab, not only believed that God would bestow the land of Canaan upon the Israelites, but she manifested that faith by her kindness to the spies whom they sent to view the country; and thereupon she was delivered from the common destruction, and taken into the number of the people of God. From all which the apostle concludes, that as a lifeless carcase is not a man, so the faith which does not produce good works, is only the dead carcase of faith, and not the genuine Christian faith, James 2:14-26. 

What doth it profit, my brethren,— In the preceding verses the apostle had enjoined them so to speak and act, as they who were to be judged by the gospel, or the law of liberty: intimating that they should be condemned if they did not. He now further enforces that injunction by asking them, "What can it signify for a man to pretend to hold the Christian faith in the greatest soundness and purity, and yet neglect the practice of good works? Is it possible that such a fruitless faith can be the means of salvation?"—I am surprised, says Dr. Doddridge, at the immense pains which commentators have taken to reconcile St. Paul and St. James, and the many hypotheses they have formed for that purpose; whereas to me nothing is more evident, than that the ideas which they affix to the word faith and works are entirely different. St. James, by the word faith, means simply an assent to the truth of the gospel, or of religious principles, without determining whether that assent be or be not effectual; and then declares, that in case this assent does not produce good works, that is, the solid virtues of the heart and life, it cannot be accepted by God: whereas St. Paul, by the word faith, means a cordial and vital assent to divine truth, which influences the heart to an holy temper; and, according to the gracious terms of the gospel, entitles a man to divine acceptance, without any regard at all to the Mosaic law, and previous to the production of any of those good works which will naturally be the fruit of it. 

Verse 17
James 2:17. Even so faith, if it hath not works, &c.— See the preceding note. St. Paul (says Dr. Heylin,) had used the term faith as it was understood in the Jewish schools; (and still in our own schools, where it is said, "Objectum formale fidei, est veritas prima;") and as our Lord often used it, particularly when he condemned the Pharisees for their neglect of it, though a principal point of their own law: but some Christian professors soon let go the primitive sense of the word, and meant by it only an historical belief of the gospel. St. James, judiciously avoiding to dispute about words, uses the term in the signification which theygave it;—and this perhaps is the reason why here, when he proposes the subject, he says not "what advantage is it for a man to have faith, if he has not works;" but "what advantage is it for a man to say that he has faith, &c.?"—And then, to shew the absurdity of supposing that there could be a salutary faith without good works, he puts a parallel case in the duty of charity; James 2:15-16, 

We may, and we sometimes do, call a dead corpse a man; but very improperly: and as the carcase differs from a living man, so the nominal faith differs from that which is real and salutary. 

Verse 18
James 2:18. Shew me thy faith, &c.— "You talk mightily of your faith, without giving any proof of its sincerity; and I, on the contrary, instead of taking up with high swelling words and professions of faith, have evangelical works of love and obedience to bear witness that my faith has its proper influence upon me." The reading which our version follows, is not only the reading of James 2:20 but is supported by sufficient authority, and is more agreeable to the context: therefore I prefer it to the marginal reading. 

Verse 19
James 2:19. Thou believest that there is one God;— All that is said from this place to James 2:23 is by way of answer to the inquiry made James 2:18 namely, which was the way to manifest that a man had true faith;—by words and actions, and every other mode of evidencing holy tempers and dispositions. 

Verse 20
James 2:20. O vain man!— The word Κενε answers to the Syriac word Raca, Matthew 5:22 which is there condemned, when it proceeded from unjust anger, and was used by way of insult and reproach; but here it is used out of compassion and good will to the person, and as a grave and just reproof of a very dangerous error. Many words and actions may be right or wrong, according to the temper of mind, or the principles or views from which they proceed. 

Verse 21
James 2:21. Was not Abraham our father justified— "Take an instance of the truth of what I have advanced under Divine inspiration, in the most celebrated of all the patriarchs; I mean, the instance of Abraham, our great and illustrious father: was he not plainly justified by works, when, in consequence of that full persuasion which he had of a divine commission and command to do it, he offered his son Isaac upon the altar, intending, in obedience to what he apprehended to be the will of God, actually to have slain him, and to have trusted in God to accomplish the promise of a numerous seed todescend from him, by raising him from the dead?" Though Abraham did not actually sacrifice his son, yet his readiness to do so, was looked upon by Almighty God as if he had actually done it. And, in all cases, what we would do, if permitted, is, in its due degree and proportion, regarded by God as if we actually did it. Then it is, and then only, that he accepts the will for the deed. 

Verse 22
James 2:22. By works was faith made perfect?— Faith is not perfect, without producing good works, wherever there is an opportunity for it, after men have believed: but, in such an instance as that of the thief upon the cross, there is no opportunity for manifesting the truth of faith by a pious holy life; because he died so soon after he first believed. However, such instances are very rare, and not like the case of Christians in general. 

Verse 23
James 2:23. And the scripture was fulfilled, &c.— The passage here referred to, is recorded Genesis 15:6 and is there applied to Abraham's firm trust in the promise of God, concerning a son and heir. Now that was about fifty years before his binding Isaac as a victim upon the altar (Genesis 22:9; Genesis 22:24.); by which act of obedience St. James here intimates, that the passage mentioned, Genesis 15:6 was fulfilled; not that that passage was a prophesy, or prediction of this event, but that the words which were then used concerning the faith of Abraham, were now in a higher sense applicable to that patriarch; because he had now fully demonstrated his faith by a most signal act of obedience. The Jews used this, or the like expression, that such or such a scripture was fulfilled, in a very great latitude. Frequently, indeed, they understood by it an accomplishment of a prediction in the strict and primary sense; but very often they intended no more by it than to say, that a similar event happened; that there was a very remarkable agreement in particular circumstances between former and latter things; that a general rule or saying was applicable to a particular case: and finally, they often used such expressions, when they meant no more than that the words of Holy Scripture, or of some antient prophet, might be aptly accommodated to the case in hand, or were very proper to express their present meaning. This text itself is sufficient to shew us, that they did not always intend by it the accomplishment of a prophesy: but there are many other passages, both in the New Testament, and in the writings of the Jewish Rabbis, to confirm this interpretation. See on Romans 10:13. 

Verse 24
James 2:24. Ye see then, &c.— "You see then by this instance of the great father of the faithful, if the characters of the children are to be estimated in the same manner as those of the father, that a man is justified by works, and not by faith only: it is by no means enough that the great principles of religion be credited, if they have not also their practical influence on the heart and life." 

Verse 25
James 2:25. Was not Rahab—justified by works,— It ought to be observed, that Rahab is not here celebrated for "lying, and betraying her country to its enemies," as some have objected. With respect to lies, they are every where condemned in the Holy Scriptures, and the truth is represented as sacred and inviolable: and as to the inhabitants of her country, they were devoted to destruction because of their idolatry and other great vices, and she appears to have been assured of this by a divine revelation, as well as by the events which had happened (see Joshua 2:9; Joshua 2:24.). Her discovering of the spies would not have prevented the ruin of the nation. The lie which Rahab told is not to be vindicated, but was a crime partly owing to her fear, and perhaps partly owing to her being educated among a loose and idolatrous people. What she is here commended for, is her faith, her ready renouncing of idolatry, and acknowledging the true God; and her acting, in consequence of that faith, in the manner which she apprehended most agreeable to the divine will. Whatever Rahab once was, she proved afterwards a pious and holy woman. See Joshua 2:1; Joshua 2:24 particularly James 2:9-11. 

Verse 26
James 2:26. For as the body, &c.— "And on such principles must all others expect justification and salvation; for as the body, without the spirit, is but a dead carcase, how fair and entire soever it may appear, and will at length fall into putrefaction and dissolution; so such a faith as remains without the substantial fruits of good works, which ought ever to attend it, is also dead: it now appears as a carcase in the sight of God, and as such will ere long perish." 

Inferences.—The apostle could not intend to condemn those civil distinctions which are founded upon the different relations and circumstances of mankind in the present world; but surely God intended to teach us, how little esteem he sets upon riches, by bestowing them on many of the most undeserving of mankind, while he withholds them from his dearest children. And therefore to admire them, and others, on account of their riches, while we pour contempt on the poor, as poor, though so many of them are distinguished by the riches of the Divine favour, must be highly unreasonable, and to God highly offensive. As for those who are poor in this world, but rich in faith, let them adore the divine munificence to them, and think with pleasure of those durable riches, and of that everlasting kingdom, which God has prepared for them as their inheritance, if they be faithful unto death. 

Whatever our stations be, let us pray that the royal law may be inscribed upon our hearts, and that we may love our neighbours as ourselves; guarding against that mean and prohibited respect of persons, which would expose us to conviction, as transgressors of the law. Let us also learn to guard against that partiality in our obedience to it, which is utterly inconsistent with sincerity. Let us remember, that the divine authority equally establishes every precept of it, and that the generous nature of the gospel dispensation, as a law of liberty, will be a sad aggravation of our presumptuous violation of it. A consciousness of those many defects and imperfections, which the best of men may see reason to charge themselves with, should certainly engage our most earnest application to God for mercy; and as we desire to obtain it, let it be our care to exercise mercy to others, both in the candour of our censures, on the one hand, and the readiness of our liberality, on the other. 

And let the great and important lesson which the apostle teaches so plainly, and inculcates so largely, in the latter part of this chapter, be never forgotten. It is true indeed, (as St. Paul elsewhere fully proves,) that we are justified by faith in Christ, without the works of the law. The works of the Mosaic law are by no means necessary; and it is not by our obedience to any law, but by embracing and resting upon the mercy of God in Christ, for our salvation, that we obtain it. Nevertheless, it is vain to pretend to such a faith, if good works are not produced by it; and we might as soon expect the guardianship and counsel, the offices and consolations of friendship, from a dead corpse, as happiness from a mere assent, even to the most important doctrines. Let us therefore endeavour to shew our faith by our works. Let us be ready, with Abraham, to offer up our dearest comforts to God. Let us, with Rahab, be willing even to expose our lives in the defence of God's people, and his cause; otherwise our faith, being of no better a kind than that of the devils, will leave us the companions of their misery and despair; even though the conviction should now be so powerful as to make us tremble; or a false persuasion of our enjoying privileges to which we are utter strangers, should give as strong an emotion to any of the softer passions. 

Let faith then be active and influential. Let love be without dissimulation. Let us not love merely in word but in deed, and charge it upon our consciences to be ready to authenticate by the most substantial offices of humanity, the profession that we at any time make of friendly wishes, or kind intentions. Otherwise, such professions will be worse than unprofitable; as, by encouraging only a false dependance and expectation, they will make the disappointment proportionably grievous and afflictive, to those whom we hypocritically, or lightly, pretended to compassionate or succour. 

REFLECTIONS.—1st, The apostle, 

1. Warns them against all undue respect of persons, because of their rank in life, especially in their judicial proceedings. (See the Introduction and Annotations.) My brethren, have not the faith of our Lord Jesus Christ, which centres in him as the object, and is derived from him as the author; the Lord of glory; with respect of persons; acting with undue partiality, unbecoming the disciples of Jesus, who is himself exalted to the highest glory, and has prepared eternal mansions for his faithful people, without distinction of rich or poor, and therefore we should make none in the merits of any cause which comes before us. Note; A sight of Christ and the glory provided for his saints, stamps vanity on all the puny differences which here subsist between men. 

2. He gives an instance of the great evil and injustice of all such partiality. For if there come unto your assembly, that is, into your court, where causes civil or ecclesiastical are determining, a man with a gold ring, in goodly apparel, and there come in also a poor man, who is a party in the cause to be tried, in vile raiment, making a wretched appearance; and ye have respect to him that weareth the gay clothing, and, with evident partiality on his side, say unto him with great deference, Sit thou here in a good place; and say to the poor, with insolence and contempt, Stand thou there, at a distance, or sit here under my footstool, in any despicable place; are ye not then partial in yourselves, and are become judges of evil thoughts? disposed to favour the rich, and oppress the poor: and how criminal is such a behaviour? Hearken, my beloved brethren, Hath not God chosen the poor of this world, rich in faith and heirs of the kingdom, which he hath promised to them that love him? Is not the gospel chiefly preached to them, because they will hear it? and are not those for the most part to be found among the poor, who yield to be saved by grace, and are accordingly made partakers of all the glorious privileges of the gospel? and if God hath so highly honoured them, we surely ought not to treat them with disdain or partiality. But ye have despised the poor; to your shame and guilt be it spoken. Do not rich men, to whom you pay such undue deference, oppress you, and draw you before the judgment-seats, with litigious suits, and exercise the most cruel tyranny over you? Do not they, who are high in the world, prove your bitterest persecutors, and blaspheme that worthy name by the which ye are called? and then surely you have no cause to caress them. Note; (1.) All partiality in judgment is in God's sight abominable. (2.) Among the poor, God's saints are chiefly to be found; and the riches of faith, and heirship of glory, are infinitely more valuable than the wealth of both the Indies, or the widest earthly domains. (3.) They who love God, however poor, can never be despicable, since they are possessed of the highest dignity, as heirs of God, and joint-heirs with Christ. 

2nd, The apostle, 

1. Lays down the only proper rule of conduct. If ye fulfil the royal law, enacted by the King of kings, according to the scripture, where he hath revealed his will to us; and among the most eminent precepts stands this, Thou shalt love thy neighbour as thyself, treating every man with that benevolence, kindness, and impartiality, which, if you were in their case, you would reasonably expect from them; ye do well; such a conduct is honourable, and becoming your profession. But if ye have respect to persons, shewing more favour to the rich than the poor, ye commit sin, and are convinced of the law as transgressors, (Leviticus 19:15,) and one such wilful iniquity must issue in your eternal ruin, if you be not washed therefrom in the atoning blood. For whosoever shall keep the whole law, and yet should offend in one point, he is guilty of all; such an allowed transgression would be as evident a contempt to the authority of the Lawgiver, as if he broke every precept; and, as the wages of every sin is death, it must expose the soul to the wrath of God. For he that said, Do not commit adultery; said also, Do not kill. Now if thou commit no adultery, yet if thou kill, thou art become a transgressor of the law, and liable to suffer its awful penalty. 

2. He exhorts them to behave as becomes the gospel which they profess. So speak ye, and so do, in every word and work seek to approve yourselves to God, as they that shall be judged by the law of liberty; and who being brought under the gospel dispensation of light and grace, have the strongest obligations to shew an impartial, genuine, universal, and cheerful obedience to the Redeemer's commands. 

3. He supports his exhortation by a most awful consideration. For he shall have judgment without mercy, that hath shewed no mercy, but has been partial to the rich, and oppressive to the poor; whilst, on the other hand, where by divine grace the heart has been influenced to exercise fervent love, there mercy rejoiceth against judgment; such a one shall not be afraid of appearing at God's bar, but through the great Redeemer shall have boldness, and, if faithful unto death, shall find favour with God in that day. Note; A solemn sense upon our minds of an approaching judgment, will necessarily have the most powerful influence on our conduct. 

3rdly, The apostle, having spoken of the royal law, proceeds to shew the influence of faith on all holy obedience; not, as many vainly suggest, in opposition to St. Paul, or to correct his doctrine; the word of both of them proceeded from that one Spirit, who is truth itself, and cannot contradict his own revelation. St. Paul speaks of faith as justifying the sinner as a sinner in the sight of God; St. James speaks of it as justifying us on the day of judgment, when all men shall be rewarded according to their works, for which St. Paul was equally an advocate. 

1. True faith ever produces genuine fruit, and worketh by love, without which the profession of faith is useless. What doth it profit, my brethren, though a man say he hath faith, and have not works? Saying and having are very different things. What can a boasted name signify? Can faith, such a faith, save him? If a brother or sister be naked, and destitute of daily food, and the necessaries of life; and one of you, pretending to charity, say unto them, depart in peace, be ye warmed and filled: notwithstanding ye give them not those things which are needful to the body; what doth it profit? such empty words have nothing of godlike charity in them, and are as mere sounding brass and tinkling cymbals. Even so faith, if it hath not works, is dead, being alone, an empty profession, without real life and power. Yea, a man may say to a vaunting hypocrite who pleads his faith, Thou hast faith in name, and I have works; shew me thy faith, to which thou makest such vain pretensions; without thy works, of which thou art destitute, how wilt thou prove its genuineness and reality? and I will shew thee my faith by my works, which are the only indisputable evidences of its truth. Thou mayest perhaps say thou are no atheist; thou believest that there is one God; so far thou dost well: but what influence has this faith upon thee? the devils also believe and tremble, and their faith is perhaps in this sense more operative than thine. But wilt thou know, O vain man, that faith without works is dead, and wants every proof of its soundness and sincerity. Note; (1.) To rehearse the articles of our creed, if we have not the truth of faith in our heart, will not advance us above the devils. (2.) All pretences to faith are but delusion, where men's works deny him in whom they profess to believe. 

2. He supports what he advances with scripture evidence: 

[1.] In the case of Abraham. Was not Abraham our father justified by works, and proved to be a true believer, when he had offered Isaac his son upon the altar? then his justification in the sight of God, which he had many years before obtained, (Romans 4.) became evident. Seest thou how faith wrought with his works, effectually engaging him to obey God's command; and by works was faith made perfect; manifested to be right in kind, and in the most vigorous exercise. And the scripture was fulfilled, and evidenced to be true, which said, many years before that event, (see Genesis 15:6.) Abraham believed God, and it was imputed unto him for righteousness: and he was called the friend of God. Ye see then, by this instance, how that by works a man is justified, and the reality of his character as a believer evidenced; and not by faith only, which is such only in name, without producing any genuine fruit that demonstrates its living influence. 

[2.] In the case of Rahab. Likewise also was not Rahab the harlot justified by works; and did she not give a solid proof of the faith she possessed; when, in consequence thereof, great as the danger was to which she must expose herself, she had received the messengers, who came to spy out the country, and had sent them out another way? 

From the whole therefore it appears evident, that nominal faith, or the mere profession of it, without any living fruits of grace produced from it, is mere hypocrisy. For as the body without the spirit is dead, so faith without works is dead also. Where that vital principle is implanted, its powerful energy will be evidenced; and we may as assuredly conclude, where no fruits of grace appear in the temper and conversation, that the soul is really dead in sin, as that the body is dead when the spirit is departed, and nothing but the lifeless clay remains. 

03 Chapter 3 
Introduction
CHAP. III. 

We are not rashly or arrogantly to reprove others: but rather to bridle the tongue; a little member, but a powerful instrument of much good, and great harm. They who are truly wise, are mild, and peaceable, without envying, and strife. 

Anno Domini 60. 

FROM the writings of St. Paul, but especially from his epistle to the Romans, we learn, that the Jews valued themselves highly on the knowledge of the true God and of his will, which they derived from the divine revelations of which they were the keepers; and set themselves up every where as teachers of the Gentiles. Animated by the same spirit, many of the Jews who had embraced the gospel were exceedingly desirous of the office of teachers in the Christian church. But the apostle James, well knowing that some of them still believed the observance of the law of Moses to be necessary to salvation; that others had not shaken off all the prejudices of their education; and that not a few still followed the bad practices to which they had been formerly accustomed; he earnestly dissuaded them from becoming teachers, by representing to them the punishment to which they exposed themselves, if they either perverted the doctrines, or concealed the precepts of the gospel, James 3:1.—Next, he insinuated that their ancient prejudices, or the want of genuine religion, might lead them to offend in many things: but at the same time to make them attentive to their own conduct, he told them that if they did not offend in word, it would be a proof of their having attained a great degree of piety, and holiness, as it might well be concluded that they were then able also to bridle the whole body, James 3:2.—Then, to make them sensible how dangerous it was to sin with the tongue, he shewed them by the power which bits in the mouths of horses, and helms in ships, have to turn these great bodies, whithersoever their governors please, that the tongue, though a little member, is capable of producing prodigious effects, either good or bad, according as it is used, James 3:3-5.—and further points out the mischief which the intemperate useof speech often produces in society, James 3:6.—adding, that though human ingenuity had been able to subdue all kinds of wild beasts, birds, and sea-monsters, the tongue is so unruly a thing that no one has been able to subdue it, except by the power of almighty grace, James 3:7-8.—And to shew the unruliness of the tongue, the apostle mentioned, that with it we bless God; but with it also we curse men made in the image of God, James 3:9.—Moreover, the absurdity of employing the tongue for such contradictorypurposes, he displayed, by remarking that no such contradictions were to be found in any part of the natural system, James 3:10-12. 

To his description of the mischiefs occasioned in society by an unbridled tongue, St. James subjoined an earnest exhortation to such of the Jews as pretended to be wise and intelligent, to make good their pretensions, by shewing their works all done with the meekness of wisdom. In this exhortation, he seems to have had those of them especially in his eye, who set themselves up as teachers; and the rather because they all valued themselves on their wisdom and knowledge, Romans 2:10-20. So that by supposing that many of them were wise and intelligent, he prudently used an argument which might draw their attention, James 3:13.—On the other hand, he told them, that if they taught either the Law or the Gospel with bitter anger and strife after the example of some of their bigotted brethren, they lied against the truth; because such a conduct was a contradiction to the religion which they pretended to teach, James 3:14.—and was no part of the religion which cometh from above, to which they laid claim; but was earthly, animal, and demoniacal, James 3:15.—Besides, bitter anger and strife never fail to produce tumult and every evil work, James 3:16.—Then he recommended to them the wisdom which is from above, by displaying its many amiable qualities, James 3:17.—together with its efficacy in producing in those whom they instructed, the good fruits of true and living faith. 

Verse 1
James 3:1. Be not many masters— Many teachers. The word Διδασκαλος among the Jews, commonly signified the same with Rabbi, a title of which the Scribes and Pharisees were exceedingly fond, as it signifies frequently the head of a sect, or author of a doctrine, Matthew 23:7. But in that sense no Christians are to desire the title, much less to assume the thing thereby intended; for Christ alone is our Master, or the author of the doctrines which we are to embrace. But the word is here used in a more general sense, and the verse may be thus paraphrased: "Give me leave, my brethren, to caution you against another evil, which I have seen some reason to apprehend; and to press you, that you be not many teachers; that none of you rashly undertake the office of teachers, into which many are ready to intrude themselves, without due qualifications, or a real divine call: but I would urge you to be cautious against such an assuming disposition, as knowing that we who bear that office, must expect that we shall undergo greater and stricter judgment than others in a more private station of life." 

Verse 2
James 3:2. For in many things we offend all, &c.— "The many infirmities, to which the best of us are subject, may indeed teach us to think with awe of that exact trial which we are to undergo on the great day, and induce us to fly to the only refuge of sinners, the Blood of the covenant; for in many things we offend all; we are too ready to trip and stumble in our walk. But if any one is enabled to keep a bridle upon his tongue, that it utter no opprobrious, false, or other sinful words, from any corrupt or excessive passion; he is, in avery eminent sense, a finished Christian; is a man of rich attainmentsinknowledgeandexperience,integrityandholiness;andisfurnishedwith such divine assistances, as aresufficient to prevent all irregularities of conduct, and to spread a most amiable influence through all the members of his body; and the whole behaviour of his life, to the advantage of every religious and civil body to which he is related." 

Verse 4
James 3:4. Whithersoever the governor listeth— Whithersoever the action of the pilot directs. Heylin. Whithersoever the steersman pleaseth. Doddridge; who remarks, "I know not how to express in English the force of ' Ορμη του ευθυνοντος, which, admirably represents the impetuosity with which, in a storm, a man at the helm, on a critical occasion, turns his hand." 

Verse 5
James 3:5. And boasteth great things— Though the word μεγαλαυχειν signifies in general to boast great things; yet here, to answer the two preceding comparisons, it must signify that the tongue, though a small member, can do great things; just as a small bridle can curb a great horse, and a small helm steer a large ship. Many critics join this first clause of the 5th verse to the 4th, and read the 5th thus: Behold how great a quantity of materials a little fire kindleth! James 3:6 and the tongue is a fire, &c. 

Verse 6
James 3:6. And the tongue, &c.— St. James seems to have called the tongue of man a world of iniquity, in the same sense that we say "a world of riches,"—"a sea of trouble,"—"an ocean of delights." So Milton, in his Paradise Lost, speaks of "an universe of death," and "a world of woe." The word rendered course is τροχον, and the passage should be rendered, and sets on fire the wheel or course of our life. The present life of man is here compared to a wheel, which is put in motion at our birth, and runs swiftly till death puts a stop to it. By the rapidity of its motion, the tongue sets this wheel in a flame, which sometimes destroys the whole machine. One of the ancient Heathen poets compares human life to a wheel; 

For, like a chariot wheel, our life rolls on; thus beautifullypointing out the continual tendency of human life to its final period. The Syriac version has rendered the last clause, and it will itself be burned in the fire; intimating the punishment which men who have used their tongues wickedly, must undergo: but as the false wisdom, James 3:15 is called devilish, the common interpretation seems preferable. 

Verse 7-8
James 3:7-8. For every kind of beasts, &c.— Instead of serpents, in this verse, some read creeping things. Dr. Doddridge renders it reptiles. Good men have through Divine grace governed their own tongues: otherwise their religion would have been in vain; ch. James 1:26. The comparisons mentioned in the context have led some to interpret the words thus: "That it is difficult for one man to subdue the tongue of another; more difficult than it would be for him to subdue a wild beast." But the apostle seems rather to speak of every man's governing his own tongue; and he could not look upon that as utterly impossible; for his whole design was to persuade Christians to govern their tongues. He does indeed represent it as a very difficult thing, in order to stir them up to a greater care and diligence: but if men could not possibly govern their tongues through the power of Divine grace, the evils which should arise from thence could not be their faults. The word ' Ακατασχετον, rendered unruly, is a metaphor taken from beasts that are with difficulty kept within bounds, by wall, or by hedges, or ditches. 

Verse 10
James 3:10. Out of the same mouth proceedeth, &c.— So that "out of one and the same mouth come forth blessings and praises in one mood, and curses in another. Certainly, my Christian brethren, these contrary uses of the same tongue are monstrously incongruous and absurd; and ought, by no means, to have any place in those who make a profession of Christ and his gospel." 

Verse 12
James 3:12. So can no fountain both yield, &c.— "Full as inconsistent is it to suppose, that a man's heart, the fountain whence all his words proceed, should habitually vent itself in ways of talking, which are of as directly contrary a nature, as the salt water of the sea, and the sweet water of the finest spring, are one to the other." 

Verse 13
James 3:13. Who is a wise man, &c.— "Who is there then among you, that would approve himself to be wise towards God, and for himself and others; prudent in his conduct; and endued with the true knowledge of God, of Christ, and of himself; and withaspiritualdiscernmentoftheabsurdityandself-contradictionofthesethings?Let it be his great care and concern, that, by an honourable deportment in the church and in the world, he may evidently practise every kindof good works, in the whole course of his conversation, with a meek and humble Spirit, which proceeds from, and discovers, the truest wisdom." 

Verse 14
James 3:14. But if ye have bitter envying, &c.— "But if ye have bitter zeal against each other, and uncharitable contention in your hearts, boast not of your improvements in Christianity, and lie not against the truth by such groundless pretensions." 

Verse 15
James 3:15. This wisdom descendeth not from above, &c.— "For, whatever pretences such a person may make, (James 3:14.) to a greater knowledge, or a sounder faith than others, this fierce zeal and love of strife is not the wisdom which descends from heaven; but it is produced upon earth, arising from a excessive regard to the present world, and proceeds not from the Spirit of God, but from too great an indulgence of the sensual appetites: and it resembles the temper of demons,—those wicked spirits; for wherever there is such a sort of zeal, wherever such a spirit of strife and animosity is the root, the fruit which it yields must be irregularity, tumult, and almost every unchristian and destructive practice." St. James here calls the false wisdom of wicked me ψυχικη, animal, or sensual: it proceeded not from the spirit of God, but from a criminal indulgence of the sensual appetites and passions: it is in other places called the flesh, and condemned under that image. See Romans 8:5; Romans 8:7; Romans 13:14. 1 Corinthians 2:14. Galatians 5:19; Galatians 5:21. 1 Thessalonians 5:23. Jude 1:19. Dr. Bates supposes, that the three epithets in this verse refer to the three grand temptations of the world, avarice, pleasure, and ambition; the first of which is earthly, the second sensual, the third diabolical, being the sin by which the devils fell. 

Verse 18
James 3:18. The fruit of righteousness is sown in peace— "The word σπειρεται, rendered is sown, imports, says Parkhurst, the labour, attention, or pains employed upon any thing, whence are produced fruits or effects good or bad:" in which sense it must be understood in this place; as to sow fruit does not appear a very intelligible expression. The purport of this verse, says Dr. Heylin, is to shew what effect might be expected from a teacher endowed with the heavenly wisdom just before mentioned. Such a one would have learned virtue, before he took upon him to teach it; and as the fruits of one harvest are the seeds from which another is to be produced, so he, being full of those virtuous sentiments, which are the product of his own advanced state, the fruits of righteousness in himself will efficaciously sow the seed of virtue in minds rightly disposed to receive it. Now the right disposition on both sides,—in the teacher, and those who are taught,—is that eternal peace, and total silence of the passions, without which the still voice of wisdom cannot be hea 

Inferences.—Let the pathetic discourse of the apostle concerning the difficulty and importance of governing our tongues aright, engage us to the strictest care on this great article of practical religion, of which so many are careless, and in which the most are so far deficient, as to entitle those to the character of perfect men who do not here offend. Let us entreat the assistance of Divine grace, that we may keep our mouths as with a bridle; (Psalms 39:1.) that we may steer this important helm aright, lest, by the mismanagement of it, we shipwreck even our eternal hopes. Let us be cautious of every spark, where there are so many combustible materials; and take heed, lest we, and others, be defiled, and infernal flames kindled and propagated. It is indeed a difficult, but in consequence of this a glorious toil, far more glorious than to subdue the fiercest animals, or the haughtiest enemies: let us therefore resolutely make the attempt, and learn to employ our tongues, as indeed the glory of our frame, to bless God even the Father. And let the remembrance of that similitude of God, in which men are formed, make us tender of all their interests; but especially careful, that we do not injure them by unkind reproaches, or detracting speeches; and so much the rather, that we may maintain a consistency between the words of devotion addressed to God, and those of converse with our fellow-creatures. So shall the well-spring of wisdom, rising up in our hearts, and streaming forth from our lips, be as a flowing brook. Let those, who are by Providence called to be teachers of others, set a double guard upon their words, not only in public, but in private too, as peculiar notice will be taken of them; and the honour of religion, one way or another, be greatly affected by the tenour of their discourses. And let the awful account which such are to give, and the greater judgment they are to expect, prevent any from intruding themselves into such an office, without suitable qualifications, and a Divine call. May God enable them to judge rightly concerning that call; and where it is indeed given, may his grace furnish them for their work, and his mercy cover those many imperfections which the best will see room to acknowledge and lament. 

Again, if we desire the character of wisdom, let us learn from the oracles of eternal truth how it is to be obtained—by meekness and a good conversation. Let us avoid that infernal wisdom, here so severely and justly branded, which consists in knowing the most effectual methods to distress others. On the contrary, let us pray, and study, and labour for that which is from above, and of which so amiable a character is here given. And so far as it can be obtained without injuring conscience, let us cultivate universal peace; and let a gentle and placable temper, an impartial and sincere disposition, be ever inviolably preserved, even when we are obliged to contend with others about matters of the highest importance; remembering, that the more sacred the cause is, the more solicitous we should be that we do not injure it by a passionate or iniquitous management of it. Thus let us sow the fruits of righteousness in peace, and wait the promised harvest; leaving wars and contentions to others, lamenting them, and praying that God would cause them entirely to cease. 

REFLECTIONS.—1st, They who have the least pretensions to true godliness, are often the most talkative professors of it: to bridle the tongue is therefore among the proofs of living faith. 

1. He warns them against a magisterial and censorious behaviour. My brethren, be not many masters; affect not to set up for teachers ( διδασκαλοι ), loving to hear yourselves talk, and liberally dealing out reproof and censure; knowing that we shall receive the greater condemnation, by being thus forward to pronounce sentence on others, when we do not truly first judge ourselves: for if we were duly sensible of our own faults, we should be less rigid in our judgment of others: seeing in many things we offend all; and the more we know of our own hearts, the more shall we be obliged to own, that our censure can no where so justly light as upon ourselves. 

2. He enjoins them to bridle their tongues. If any man offend not in word, and has such a guard over himself, as to utter nothing rash, opprobrious, false, or sinful, the same is a perfect man, a finished Christian, and far advanced indeed in the divine life; and able also to bridle the whole body, and restrain the irregular appetites and passions which war against the soul. Behold, we put bits in the horses' mouths, that they may obey us; and we turn about their whole body, governing and directing thereby all their motions. Behold also the ships, which, though, they be so great, and are driven of fierce winds, yet are they turned about with a very small helm, whithersoever the governor or pilot listeth. Even so the tongue is a little member, and boasteth great things; and, according as it is under government, or lawless, is capable of doing much good, or much evil. 

3. The evil of an unruly tongue is great. Behold how great a matter a little fire kindleth! what a conflagration blazes from a single spark! And the tongue, when let loose, is a fire, a world of iniquity, poureth forth the abominations of the heart: so is the tongue among our members, that it defileth the whole body, and setteth on fire the course of nature, in nations, churches, families; spreading sedition, treasons, heresies, blasphemies, divisions, enmity; in every age, in every station, its baleful influences appear: and it is set on fire of hell; infected with the old serpent's venom, promoting the interests of Satan's kingdom, by profaneness, rage, lying, lewdness, slander, and all the train of evils which flow from thence; the punishment of which will be, that in hell it shall be tormented in flames unquenchable. For every kind of beasts, the most savage, and of birds, however untractable in their nature; yea, and of serpents, and of things in the sea, is tamed, and hath been tamed of mankind, mastered by their power, and rendered gentle by human art: but the tongue can no man tame; nothing short of almighty power can restrain or cure its malignity: it is an unruly evil, full of deadly poison; deadly to the owner, and mortal as far as its influence extends. Therewith bless we God, even the Father, in prayer and praise speaking good of his name; and this is indeed the most excellent use of our tongues; but alas, how horrid is that perversion of speech, when therewith curse we men, which are made after the similitude of God. Yet such is the inconsistency of some professors of religion, that out of the same mouth proceedeth blessing and cursing; worship in one breath, and then reviling, slandering, and backbiting in the next. My brethren, these things ought not so to be; such behaviour is utterly incongruous, and contradictory to the faith of the gospel. Doth a fountain send forth at the same place sweet water and bitter? Can the fig-tree, my brethren, bear olive-berries; either a vine figs? so can no fountain both yield salt water and fresh: and as impossible is it for a heart, in which true grace is implanted, to be guilty habitually of such gross inconsistencies. 

2nd, Nothing is more desirable than true wisdom. The apostle teaches us, 

1. In what way that will shew itself. Who is a wise man and endued with knowledge among you? let him shew out of a good conversation his works with meekness of wisdom, and prove his pretensions, not by arrogant boasts, but by his humility, meekness, holy conversation, and every good word and work, which may prove him a partaker of the grace of God in truth, and of the wisdom which maketh wise unto salvation. 

2. A contrary conduct evidently demonstrates the folly and falsehood of pretended sophists. But if ye have bitter envying and strife in your hearts, live under the power of a contentious and disputing spirit, evident in the bitter words which proceed out of your mouths; glory not in any fancied attainments, or zeal for orthodoxy; and lie not against the truth, by pretending to contend for that, to which your temper proves you an utter stranger. This wisdom descendeth not from above, and never had God for its author; but is earthly, in its principle and end; sensual, the offspring of the fallen nature; and devilish, the image of Satan, and cultivated by him to advance the interests of his kingdom: for where envying and strife is, there is confusion, and every evil work, that tends to ruin both our own souls, and all that are around us. 

3. How different and lovely are the effects and influence of true wisdom! But the wisdom that is from above, which cometh down from the Father of lights, and is the gift of his grace to his believing people, is first pure, engaging us to all purity in doctrine, manners, temper, speech, and conduct; then peaceable, breathing nothing but love and quietness, averse to noisy broils and hot disputes, maintaining peace where it subsists, and seeking to heal every breach at which division hath entered. It is gentle, affable, courteous, engaging, ready to recede from its own in matters of property to avoid litigation; and mild, where in sentiment any difference subsists; never urging its own opinion with violence, willing patiently to hear the judgment of others: easy to be entreated, and ready to forgive every offence; not rigidly obstinate, but flexible to the advice of the wiser and more experienced: full of mercy and good fruits; benevolent, generous, liberal, willing to the utmost to help and relieve the distresses of the afflicted: without partiality, in judging or censuring others; and without hypocrisy, speaking and acting always with simplicity and godly sincerity, without disguise or design. And the fruit of righteousness, even all the gracious produce above described, is sown in peace of them that make peace; they who are possessed of the peaceable wisdom above described, are the persons who go forth bearing the precious seed, and shall see in their own hearts, and under their ministry, the plenteous success of their labour both here and hereafter; for the work of righteousness shall be peace, and the effect of righteousness quietness and assurance for ever. 

04 Chapter 4 
Introduction
CHAP IV. 

We are to strive against covetousness, intemperance, pride, detraction, and rash judgment of others; and not to be confident in the good success of worldly business; but, mindful ever of the uncertainty of this life, to commit ourselves and all our affairs to God's providence. 

Anno Domini 60. 

IN the conclusion of the foregoing chapter, the apostle had recommended the wisdom from above, as producing the happiest effects, and particularly peace and love: upon which he takes occasion to ask them, whence sprung their contentions, and other extravagant and wicked desires, which they harboured in their breasts?—Not from heaven, but from their own lusts; which, when indulged, produced very unhappy effects, such as quarrelling, envy, pride, and covetousness, a neglect of prayer, or a praying with wrong views, an inordinate love of the present world, and a disregard of the favour of God, and the happiness of another world. All these vices therefore he very strongly condemns, and recommends the contrary virtues and graces, James 4:1-10. After which he cautions them, James 4:11-12 against censure and detraction; letting them know, that it was taking too much upon them, and was in effect a censuring of the Christian law which forbade such things, as well as displeasing to Christ, who is our only Lawgiver and Judge. Herein he seems to have had a particular reference to the censorious spirit of the zealous Jewish Christians, who thought and spoke very hard things of such of their Christian brethren as did not continue strictly to observe the ceremonial law. After this the sacred writer reproves those who presumed too much upon the present life, and had not a due regard to their own frailty and mortality, and to their being constantly at the disposal of the providence of God, James 4:13-17. 

Verse 1
James 4:1. Whence come wars and fightings among you?— Dr. Benson is of opinion, that St. James could here intend no reference to the unbelieving Jews at this time in theirdispersions; but that what he condemned was the quarrels and contentions which too frequently happened among the Jewish Christians, and which are very unbecomingthe meek and pacific religion that they had embraced. What may confirm this is, that in the verses which immediately precede, the apostle had mentioned the wisdom from above, which brought forth nothing but peace and harmony; and upon that he inquires, "Whence then must your quarrels and contentions proceed, as the wisdom from above brings forth such different fruits?" To which he himself replies, "Not from the Spiritof God, but from your lusts;" the very principle which, ch. James 3:15 he had called the wisdom from beneath, which was sensual, or proceeding from the criminal indulgence of the lower appetites. If the apostle's sense had been carried on without any division into chapters and verses, this connection would more clearly have appeared. The words rendered wars and fightings, are very often used for strife and contention. 

Verse 2
James 4:2. Ye kill, and desire to have,— We must take the word φονευετε, ye kill, in a softer sense than the common meaning of the word. As wars and fightings, in the first verse, are interpreted quarrels and contentions; so here, ye kill, and desire to have, may be interpreted, "Ye are ready to murder and use violence, like the Jewish zealots, that you may satisfy your covetous desires." The thought or inclination to murder, may possibly here be called murder; in the same sense as St. John says, Whoever hateth his brother, is a murderer, 1 John 3:15. And in this sense Dr. Heylin understands and renders the verse, You are full of desires, but you have not what you desire: you destroy with hatred and envy, but cannot get what you would have: you contend and strive, but without success, because you ask not. 

Verse 4
James 4:4. Ye adulterers and adulteresses,— Great wickedness, and especially idolatry, among the Jews, is often represented as adultery. What follows in this verse shews, that by adultery St. James meant spiritual idolatry, or a love of the world more than of God. See Matthew 6:24; Matthew 12:30. Luke 12:15; Luke 12:59. The word καθισταται signifies properly is adjudged; and there is a considerable emphasis in the expression: "It is declared and adjudged beyond controversy, that he is an enemy of God." 

Verse 5-6
James 4:5-6. Do ye think, &c.— Dr. Benson paraphrases the passage as follows: "Do you think that the scripture speaketh in vain, or without a very good reason, when it condemns such a worldly temper?—No, that you cannot rationally suppose. Do you imagine that the Spirit of God, which dwells in us Christians, leadeth us to covetousness, pride, or envy? No, by no means. On the contrary, (James 4:6.) unto such as follow his guidance and direction, and excel in love, humility, and moderation as to the things of this world, he sheweth greater favour. Wherefore the scripture faith,God setteth himself, as it were, in battle-array, to oppose the proud and envious, but sheweth favour unto such as are humble and obedient, (see Proverbs 3:34.)" And this interpretation he would support in the following manner: The apostle had asked one question, James 4:4. Know ye not that the law of this world it enmity to God? To that question he himself gave no answer, but left it to them to supply the answer, as most plain and obvious: and in James 4:5 we suppose him to ask two questions,—giving no express answer to either; but, as is very usual with poets and orators, leaving his readers to supply the answer themselves. In the first question there seems to be an ellipsis, which, if it was supplied, would run thus: "Do you think that the scripture speaketh in vain, or without reason, when it condemns this worldly temper?" — The answer, if expressed, would have been ουδαμως, by no means. The second question is, "Doth the Spirit which dwelleth in us, lust to envy?" The answer, if expressed, would be the same again; by no means. 

Verse 7
James 4:7. Submit yourselves— "Subject yourselves therefore to God, and, being listed in his army, keep the rank which he hath assigned you." Thus much is implied by the word υποταγητε . 

Verse 8
James 4:8. Draw nigh to God,— This seems to be an allusion to the manner in which the Jews in general, or rather the priests, drew nigh to God, by going to the temple, while the Shechinah, the glorious emblem of the divine presence, was there. Christians may all of them now draw nigh to God, as a holy nation, and a royal priesthood. 1 Peter 2:9. By clean hands the scriptures generally mean "hands not polluted with any vice or wickedness." The ancient Jews used to wash their hands before they went to sacrifice, or to religious worship, as the Jews do to this day, before they go into the synagogue to worship: and to this custom the apostle seems to allude in this verse. See Psalms 24:4. Matthew 27:24. 1 Timothy 2:8. 

Verse 9
James 4:9. Be afflicted, and mourn,— We may and ought to rejoice in the Lord, that is, in the consciousness of his favour, and in the prospect of the happiness which is promised in the gospel; but in pride and envy, voluptuousness, or covetousness, we may not rejoice. The having been guilty of such things ought to humble us, and make us mourn. This is the apostle's advice in this place; and it seems to have been given with a particular regard to the vices condemned, James 4:3, &c. See also ch. James 5:1, &c. The word Κατηφειαν, rendered heaviness, signifies that dejected look which is observable in persons overwhelmed with shame, and confusion of face; when their countenance is cast down, their eyes are fixed on the ground, and both their face and posture express the most exquisite shame and sorrow. See Parkhurst on the word, and Luke 18:13. 

Verse 10
James 4:10. Humble yourselves, &c.— "In this manner lay yourselves at the foot of God with the lowest prostration and self-abasement, as offenders against his sacred Majesty, and with an affecting conviction that he knows your hearts and principally looks at them, and observes all the secret workings of corruption, on the one hand, and of contrite sorrow, on the other, that pass within them; and he will revive your drooping souls with a sense of his pardoning and recovering grace; will raise you up above all your fears and troubles, temporal and spiritual; and will exalt you to honour among his people in this world, and, if faithful unto death, to immortal glory in the world to come." 

Verse 11
James 4:11. Speak not evil, &c.— St. James here returns to what he had touched upon, ch. James 3:9-16. By the law in this place we understand the law of Christ, which is so called, Galatians 6:2. St. James calls it the perfect law of liberty (ch. James 1:25, James 2:12.); and in the next verse Christ is called our Lawgiver; see also Romans 13:8. What it is to judge or condemn a divine law, see Genesis 3:4-5. Ezekiel 18:25. Romans 7:7. That the Christian law condemns all censure and reviling, is plain from Matthew 7:1; Matthew 7:29. Luke 6:37 and various other places. 

Verse 12
James 4:12. There is one Lawgiver,— Dr. Bentley would close the last verse with the words, Thou art not a doer of the law, and begin the present, But there is one Judge—the Lawgiver. Christ is here called the Lawgiver, most probably in opposition to those who were so fond of the law given by Moses, and so severe in censuring those who did not observe that law. Neither the bishop of Rome, nor any single man or synod, have any power to make religious laws which shall be binding upon the consciences of Christians; to assure such of salvation as shall observe them, or to sentence such as will not observe them to everlasting perdition. There is only one Lawgiver and Judge; that is, Christ; who is himself invested with all sufficient power, and who has not delegated that power to any weak, passionate, or fallible man. His laws are in the New Testament; and whoever adds to them, or takes from them, does so far detract from the only Lawgiver in the Christian church. Dr. Heylin renders this verse, There is but one Legislator who hath power to absolve or condemn. Who are you, that usurp his office by judging your neighbour? 

Verse 13
James 4:13. We will go into such a city,— That is, to Rome or Alexandria, Tyre or Sidon, Corinth or Ephesus; according to the countries into which the Jewish Christians were dispersed, or the trades they carried on. The next verse ought to be read in a parenthesis, as an important piece of advice which might be obviously inferred, when he was reproving them for building too much upon this precarious life. Without the parenthesis, the 13th and 15th verses join very well: "You say so and so;—Instead of which you ought to say, &c." 

Verse 15
James 4:15. For that ye ought to say,— Instead of which you ought to say, If the Lord will, and we shall live, we will do this, or that. Pious men have such a tacit sense of their dependance upon God, when they do not express it in words; so ought we to understand Romans 15:28. 1 Corinthians 16:5. Indeed, the having in our minds such a constant regard to the providence of God, and such a due sense of our own frailty and mortality, is of much more moment than the outwardly expressing it; though, no doubt, the outward expression is highly proper, as it may put us in mind not to extend our views in this world too far, lest the grave lie between us and our distant hopes, and because we are continually in the hands of the Most High. 

Verse 16
James 4:16. But now ye rejoice, &c.— But you, on the contrary, glory in your boasting projects,—(respecting the gain they were to make by their traffic, James 4:13.)—you take pleasure in this confident and arrogant manner of talking. See 1 John 2:16. 

Verse 17
James 4:17. Therefore, to him that knoweth to do good, &c.— "Perhaps some of you, who so much value yourselves for your uncommon wisdom and knowledge, may object and say, These are plain obvious truths, and what we knew so well before, that there was no occasion to speak of them. But, in answer to such an objection, I would observe, that I have now carefully put you in mind of these things; and therefore, if you do not practise accordingly, you will be the more criminal. For he who knows what is good and excellent, and at the same time does not practise accordingly, his sin is aggravated, and his punishment will be the greater." See Matthew 11:20; Matthew 11:30. Luke 12:47. John 9:41; John 13:17; John 15:22; John 15:24. 

Inferences.—Alas! What dreadful work do the lusts of pride, covetousness, and envy make in the world! Hence proceed wars, and all manner of discords that are destructive to civil and religious society, and to a man's own soul: they carry him into wicked desires and attempts, which can turn to no good account; and either make him cast off prayer, or pervert its ends in asking temporal advantages, that he may gratify his own corruptions, instead of glorifying God and doing good with them. No wonder that such carnal prayers are not answered.—O what an enemy to God, what an adulterous disaffection to him in professors of his name, is an excessive fondness for any thing of this world! How justly does the scripture condemn this sensual temper, which naturally works in man! And how contrary is it to the suggestions and influences of the Holy Spirit, who dwells in true believers, and freely gives grace, with all needful increases of it, to humble souls; but rejects the proud with abhorrence and disdain! How unsuitable to our creaturely dependance and Christian character is it, to form and prosecute schemes for this world, without a religious sense of, and dependance on the providence of God; as if our times and the success of our affairs lay in our own hands, though life itself is but as a vapour that soon vanishes away! Surely every thing ought to be undertaken with an eye to God, and submission to his will. A contrary way of thinking and talking is a vain-glorious boast, dishonourable to God, and injurious to ourselves and others. It is indeed a scandal to the Christian name, that all or any of the forementioned impieties should be found among gospel professors; and it is a high aggravation of their sin to go against the light of their own consciences in practising them. O how earnest should we be in our addresses to God for his grace, to enable us to submit to his commanding and disposing will, and in bewailing our iniquities, and humbling ourselves before him for them! And what encouragement have we, in this way, to hope for his reviving presence and liftings up! And if, in a dependance on divine strength, we resist the temptations of the devil, he will find us too hard for him, and flee, like a conquered enemy, before us. But how cautious should we be, never to imitate his temper, and give him an advantage over us, by slandering, censuring, and condemning our Christian brethren for little things, or things that may be allowable in them! This is to set up for judges, instead of obeyers of the law; and is a violation of its requirements to love them as ourselves; yea, is an invasion of God's prerogative, who alone is able effectually to vindicate its authority: O may it be unto our salvation, and not to our destruction! 

REFLECTIONS.—1st, Inordinate desire after earthly things, is the usual ground of contention; against this therefore the apostle warns them. 

1. He ascribes to this the wars or contentions which then were notorious among them. From whence come wars and fightings among you? which some suppose has reference to the many seditions of the Jewish people against the Roman government; but rather refers to the contentions of law-suits which were maintained by those who made a profession of Christianity, and which were so unbecoming the name they bore; come they not hence, even of your lusts that war in your members? Yes: to the pride and covetousness of your hearts do these owe their origin, and tend to the ruin of religion, and the peace of the church, provoking God to withdraw his Spirit from you. Ye lust, and long to gratify your criminal passions, and have not what you grasp after: ye kill, impatient to inherit, and wishing those dead whom you expect to succeed; and desire to have, grasping covetously after abundance, and cannot obtain; disappointment blasts your pursuits: ye fight and war, contending fiercely for superiority, wealth, and victory; yet ye have not, your schemes and designs are defeated, because ye ask not, neglecting to seek counsel of God in your enterprizes, and not desiring his direction and blessing. And ye ask, and receive not, because ye ask amiss: neither praying for right things, nor with a right view, but eager after earthly gain; that ye may consume it upon your lusts, not to employ it for God's glory and the good of mankind. Note; (1.) Nothing is more contrary to the spirit of Christianity, than covetousness and fierce disputes. (2.) They who do not seek God's blessing, justly meet with disappointment in one way or other in all their enterprizes. (3.) To ask amiss is as bad as not to ask at all; nor may we expect an answer to those prayers which worldly-mindedness and selfishness, not God's glory, dictates. 

2. He solemnly warns them against intimate connection with the world that lieth in wickedness. Ye adulterers and adulterers, whose affections are alienated from Christ, to whom ye were once espoused; know ye not that the friendship of the world is enmity with God? all undue attachment to the pleasures, interests, honours of the world, and delight in the company of the worldly-minded, are utterly inconsistent with fidelity to God, and real friendship with him; nay, are virtually a profession of enmity against him. Whosoever therefore will be a friend of the world, and at all events is resolved to keep fair with the men of the world, he is, and must be, the enemy of God. Do ye think that the scripture saith in vain, in many passages describing the deadly corruption of the natural heart, The spirit that dwelleth in us, lusteth to envy? and, till renewed by grace, is ever with a longing eye regarding the superior prosperity and influence of others, and grasping after the like abundance: this spirit must therefore be mortified, or we must be condemned with the world. 

3. He directs them how to overcome the world. But he, even God, giveth more grace than the world can give snares, and hath infinitely greater riches to bestow than this poor earth can proffer. Wherefore he saith, God resisteth the proud, who make flesh their arm, and place their happiness and confidence in worldly things, vain of their own wisdom, riches, or attainments; these he fights against, blasts their designs, and ruins their confidences: but he giveth grace unto the humble, who, sensible of their own wants and weakness, bow down at his feet for relief. Submit yourselves therefore to God, to his guidance and government, obedient to his will and word, resigned to his providence, and content with the portion which he allots you, whatever it be. Resist the devil, and he will flee from you, as a vanquished foe, unable to contend with those who have put on the whole armour of God, and appear resolved to fight manfully under Christ's banner. Draw nigh to God, in fervent prayer for help, and he will draw nigh to you, with comfort, strength, and salvation, in every time of need, and will make you more than conquerors. 

4. He exhorts them to put away every evil thing, and with real penitence to return to God. Cleanse your hands, ye sinners, in the atoning blood of Jesus, that you may lift them up with acceptance before the throne of grace; and purify your hearts, ye double-minded, from pride, envy, covetousness, and hypocrisy; seeking that grace which can alone be effectual for this blessed purpose. Be afflicted, and mourn, and weep over the deep corruption and sinfulness of your hearts, and under a sense of your past grievous departures from God. Let your laughter be turned to mourning, and your joy to heaviness, ashamed and confounded at your past baseness, ingratitude, and unfaithfulness to a dying Redeemer. Humble yourselves in the sight of the Lord, acknowledging your vileness, and imploring his pardoning grace and help; and he shall lift you up with the arms of his love, and recover you from your backslidings, and restore you to his favour. Note; (1.) They who would find acceptance with God must approach him as cleansed, or desiring to be cleansed, with atoning blood, and without hypocrisy desiring indeed to be received into the arms of his mercy. (2.) They who have unfaithfully departed from God, need with shame, remorse, and mourning, return to him, humbling their souls before him, that he may lift them up. (3.) None perish, who cast themselves at the footstool of divine mercy, and continue to cleave to the Divine Redeemer: it is God's delight to revive the spirit of the humble, and to heal the broken-hearted. 

2nd, The former subject is resumed, concerning the right government of the tongue; and we are, 

1. Warned against all reviling and rash censure. Speak not evil one of another, brethren; inventing falsehoods, exposing the infirmities, publishing the failings, divulging the secrets, aggravating the offences, or detracting from the excellencies, one of another. He that speaketh evil of his brother, and judgeth his brother, in things which God hath left indifferent, speaketh evil of the law, and judgeth the law; arraigning the wisdom, equity, and goodness of the Lawgiver, as if he permitted what he ought to condemn: but if thou arrogantly judge the law, and pretend to decide what is fit to be enjoined, and what not, thou art not a doer of the law, but a judge. There is one Lawgiver, who is able to save and to destroy; invested with supreme authority to enact laws, able to reward the faithful, and punish the disobedient. This is his prerogative; to invade it, is the highest insolence. Who art thou, a poor, despicable, perishing worm, that judgest another, and darest thus to usurp the throne of God? Note; (1.) Where we cannot in conscience speak well of a person, it is our duty at least to be silent. (2.) Since God hath reserved for himself to determine concerning men's everlasting state, and has given us his law as our only rule of duty, it becomes us to make nothing sin, which he has not declared to be evil; nor ought we to erect another court of judicature over our brethren, where men's opinions, not the word of God, are to decide. 

2. He inculcates constant dependance upon divine Providence. Go to now, ye who forget your entire dependance upon God's disposal of you, and that say, with self-sufficiency and disregard of him, To-day or tomorrow we will go into such a city, and continue there a year, and buy, and sell, and get gain; as if your time, and the success of your enterprizes, were in your own hands, and dependent upon your own wisdom and diligence. Whereas ye know not what shall be on the morrow, or whether you shall live to the rising of another sun. For what is your life? It is even a vapour that appeareth for a little time, and then vanisheth away; so fleeting, so transitory is it, and every hour in jeopardy; the consideration of which should teach you to speak less confidently. For that ye ought to say, If the Lord will, we shall live, and do this, or that; adding this humble proviso, and owning your dependance for life, ability, or success in every enterprize, upon him, in whose hands your breath is, and whose are all your ways. But now ye rejoice in your boastings, and talk as if you were ceasing to be creatures under the care and keeping of your great Creator. All such rejoicing in your own self-sufficiency is evil, very offensive to God, and bringing great guilt upon your souls. Therefore to him that knoweth to do good, and doth it not, to him it is sin; highly aggravated, as he wilfully opposes the dictates of his own conscience, and treasures up wrath against the day of wrath. Note; (1.) In all our ways we should consider God, and in every undertaking beg his blessing, and commit ourselves to his guidance. (2.) When we know better, and do worse, we are most inexcusable, and shall lie down under peculiar condemnation. 

05 Chapter 5 

Introduction
CHAP. V. 

Wicked rich men are to fear God's vengeance. We ought to be patient in afflictions, after the example of the prophets, and Job: to forbear swearing; to pray in adversity; to sing in prosperity; to acknowledge mutually our several faults; to pray one for another, and to reduce a straying brother to the truth. 

Anno Domini 60. 

THE first six verses of this chapter have been looked upon as an address to the unbelieving Jews, among whom the Christians lived in their dispersions, and by whom they were persecuted; but they appear to me to have been rather a fine apostrophe. It is evident that this epistle is written in a sublime stile, and abounds with lively images, beautiful similitudes, and other strong figures. Why may not we then look upon these six verses as a remarkable instance of this kind? Indeed there appears to me nothing to hinder us from supposing that they are introduced in a figurative manner; that is, by way of apostrophe. There is a beautiful apostrophe to this purpose, Revelation 18:20 and the speaking by way of apostrophe is not only usual with the sacred writers, (see Deuteronomy 32:1. Jeremiah 22:29. 1 Corinthians 15:55.) but also with the best Greek and Roman writers: and the apostle seems to have introduced it here, that by this image he might give the greater force to those arguments which he was about to offer for the support and encouragement of the Jewish Christians, who were at that time in a state of persecution. For after he had, in this livelymanner, set before them the much heavier calamities which were hanging over the heads of their greatest enemies and most violent persecutors, and just ready to fall upon them, he then finishes the apostrophe; and, addressing himself directly to the Jewish Christians, says with the greatest propriety, Be ye patient therefore, unto the coming of the Lord, &c. That is, in other words, "Be patient, brethren; because the destruction of your enemies, and your deliverance, approach swiftly," James 5:1-11. 

Among other effects of impatience, against which the apostle cautions them, he reckons the irreverent use of the name of God, and profane oaths and execrations, into which, in the transport of their criminal passions, some unhappy wretches are ready to fall: and he cautions them to content themselves with a simple affirmation or negation in all their conversation, and to take care to maintain such constant integrity in all their words, that nothing more may be needful to gain them credit, James 5:12. He then requires them to accustom themselves to the frequent exercises of devotion, as what will have the surest tendency to promote the comfort and happiness of their lives in every circumstance, James 5:13. And he advises them, if they be sick, and feel themselves so instigated by the secret workings of the Spirit of grace upon their minds as may encourage them to hope for an extraordinary cure, to send for the elders of the church to pray over them, and anoint them with oil, James 5:14-15. 

When they were conscious of having been really to blame, he charges them not perversely to vindicate a conduct which their own hearts condemned, but be frank in acknowledging it, James 5:16.—Then he illustrates the efficacy of the prayers of the righteous by the efficacy of Elijah's prayers, James 5:17-19.—Lastly, that the faithful might be excited to do their utmost, by prayer and other proper means in dependance on Divine grace, to reclaim their brethren who had fallen into sin, he assures them that whosoever turns a sinner from the error of his way, becomes the instrument of obtaining pardon for him through Christ, and may thereby save him from death eternal, James 5:20. 

Verse 1
James 5:1. That shall come upon you.— Which are coming upon you. This latter rendering is,I think, more agreeable to the original than our English version; the word επερχομεναις being a participle of the present tense. Josephus particularly observes (Bell. Jud. 20. 30. 4:19.) how much the rich men suffered by the Romans in the Jewish war. 

Verse 2
James 5:2. Your riches are corrupted,— By riches here are very probably meant their stores of corn, wine, oil, and other perishing goods, which they used to lay up in great abundance: see James 5:4 and Luke 12:16-19. Dr. Heylin reads it, your stores. Another thing which confirms this conjecture is, that the word σεσηπε, which we render corrupted, signifies any thing's being putrified by being kept too long,—like the manna, Exodus 16:20. Such riches as gold, silver, &c. afterwards mentioned, are not liable to a putrefaction of this kind. We have heretofore observed, that the rich among the ancients used to have many changes of garments ready made up, as many (or more sometimes,) as would serve them all their lives; and those they kept by them, as a considerable part of their possessions. The apostle alludes to this, when he says, Your garments are moth-eaten. See the note on Matthew 22:11. 

Verse 3
James 5:3. Ye have heaped treasure together, &c.— The literal and most exact translation of the words is, Ye have heaped up treasure in the last days; which rendering leads us to the true interpretation of them. By the last days, we understand here the end of the Jewish state; when the temple, city, and polity, were to be all destroyedtogether,andtheRomanswouldspoilthemof all their possessions. Daniel's four monarchies are, according to Mede, the grand calendar in holy scripture, to which the mention of times and seasons in the New Testament ought in general to be referred. These four monarchies were to succeed each other: that was the long line of time; and under the last, (that is, the Roman monarchy,) the kingdom of God was to be erected: the seventy weeks prophesied of, Daniel 9:24 were to be a shorter line of time; cut out of the longer line. And the last days mentioned here, and in the parallel passages of the New Testament, were the conclusion of the seventy weeks, or shorter line of time; when the city and sanctuary, or temple, were to be destroyed with an utter desolation. See 1 Timothy 4:1. Heaping up treasures when that desolation was approaching, could turn to no account, because they had very little or no time to enjoythem; for the rich Jews in their dispersions did many of them share the same fate with those in Judea and Jerusalem. 

Verse 4
James 5:4. Which is of you kept back by fraud,— This was one of their wicked methods of heaping up riches; they were not only covetous and uncharitable, but also unjust: the phrase, crieth, &c. seems to be taken from the customs of the Eastern people, who, when they have suffered an injury, go to the judge with a horrible clamour,torequirevengeance;whichloudclamourtheyrepeatwithgreatvehemence, if the judge seems slow to wrath and punishment; and the same custom prevailed in the dark and feudal ages of Christianity. Those sins are said to cry unto heaven, which so affect the guilty, as to seem with a loud voice to require vengeance from God. It is an observation of the Hebrews, "that when God judgeth his creatures, he is called Aleim, GOD when he doth mercy unto the world, he is called Jehovah: but when he warreth against the wicked, he is called Sabaoth, the Lord of Hosts;"—the last part of which rule holds in this place. 

Verse 5
James 5:5. Ye have lived in pleasure, &c.— Ye have passed your lives in luxury and voluptuousness; ye have satiated yourselves [every day] as on a day of sacrifice. 

It is well known that at their high festivals, or when they offered their eucharistical sacrifices, the Jews used to fare sumptuously, and devote the day to feasting and joy; and very often would drink to excess. How justly was their luxury condemned, when the rich persons here addressed, pampered themselves every day, as other persons used commonly to do on the day of a high sacrifice and festival;—while, notwithstanding their plenty, they neglected the poor, and hoarded up riches to spend luxuriously upon themselves! 

Verse 6
James 5:6. Ye have condemned and killed the Just;— By τον Δικαιον, the Just, some understand our Lord Jesus Christ, who is so termed, Acts 3:14 and in other places. Him the Jews murdered, and he did not resist them; and they did it at the timeof a great festival, when their hearts were elevated with high living and jollity; for which crime particularly wrath was now swiftly coming upon them. All these things maybe alledged in favour of that interpretation;—but I scarce think, says Benson, that the apostle did here refer to the crucifixion of our Lord: for it was chiefly the Jerusalem Jews, and not they of the dispersions, who were his murderers; and how often is the singular number put for the plural?—I should therefore choose to interpret this text of any of the Christians put to death by means of the Jews, who were dispersed among the nations. Our Saviour prophesied that his disciples should meet with such treatment; and St. Paul confessed that, while he was a Jew, he had persecuted some of the Christians to death. Some of the Jews likewise of the dispersions were the occasion of stoning St. Paul himself, till they thought he had been dead. It may possibly be some confirmation that by the Just is meant, not our Lord, but his disciples; that in ch. James 2:6 rich men are represented as then continuing to oppress the Christians by their power, and as dragging them before the heathen tribunals to condemn them: and none were more forward to do this than the unbelieving Jews. Michaelis supports the common interpretation by supposing the relative ος, who, to be understood;—who doth not resist you. His reasons are, first, That it was usual with the Hebrews, and much more with the Arabs, to omit the pronoun relative; which, among the Europeans, is particularly common with the English. Secondly, It was the greatest reproach to kill the innocent, who did not so muchasresist. And then, from commending the Just Man, who had patiently resigned his life, the apostle proceeds torecommend patience to the surviving Christians, from the consideration of all that he had said, James 5:1-6. 

Verse 7
James 5:7. Brethren,— It would have been exceedingly strange if the Christians had condemned and killed any of their own number: what is said, therefore, James 5:6 as well as several other things, prove that James 5:1-6 is an apostrophe to the unbelieving Jews; who were wicked themselves, and persecuted the Christians, but were to come to a speedy and exemplary destruction. His beginning this exhortation with Brethren, and recommending patience to them, from the consideration of the approaching destruction of their rich and potent adversaries, seems a plain intimation that the apostle is turning his address to the Christians, to whom, in the preceding verses, he had not been speaking directly; for they were in a suffering state, and were not in general the persecutors of others. See ch. James 2:6-7. 

Verse 8
James 5:8. For the coming of the Lord draweth nigh.— The apostle by this phrase seems plainly to mean, the coming of the Romans to destroy or carry away captive the Jewish nation: for what God in his providence promises, he himself is very often said to do. See Matthew 27:33. Mark 13:29. Luke 21:20. Indeed it may be asked, What other coming of the Lord was then drawing nigh? Is it not intimated, James 5:1 that very great evils were just ready to fall upon the rich Jews? That they would speedily be punished for their covetousness and luxury, and particularly for their persecuting the Christians?—And it was about a year after the writing of this epistle that the Jewish wars actually broke out, which ended in the destruction of the Jewish nation. Well therefore might it now be said, that the coming of the Lord drew nigh. This was a very proper motive by which to excite the Christians to patience; for the Jews were their principal persecutors, and their destruction approached swiftly. James 5:9. Grudge not, &c.] ΄η στεναζετε, groan not, from anger or envy; complain not. Impatience toward each other is here condemned, as impatience under the treatment which they met with from their enemies and persecutors is condemned in the preceding verse; and the Judege might be at the door, ready to condemn the guilty among the Christians, as well as to avenge them of their adversaries. 

Verse 10
James 5:10. Take, my brethren, the prophets, &c.— "You may think that your present calamities are great and heavy, and so indeed they are; but your case is not singular; (Lamentations 1:12.) others have suffered as much before you, and those some of the most eminent and holy men. Learn, therefore, from their example, to suffer ill usage with patience." 

Verse 11
James 5:11. Behold, we count them happy which endure.— "Do we look upon them as forsaken of God, because they were persecuted for righteousness' sake? Or will any wise person say, that their sufferings were any token of the divine displeasure?—On the contrary, Behold we applaud such martyrs and confessors, and pronounce those happy, who have bravely endured the greatest injuries which tyrants and persecutors could inflict, rather than part with their integrity." The apostle speaks of this not only as his own judgment, but that of all Christians who judged aright, and understood the nature of things. And it is indeed a judgment in which all Christians should be agreed. The word ΄ακαριζειν signifies to pronounce or account others blessed; but the Papists, to countenance their practice of beatifying, or making saints in the church, have translated this text,—Behold, we beatify those who have suffered with constancy. 

Verse 12
James 5:12. But above all things—swear not,— Some consider this verse as joined to what goes before, to intimate that they were to be aware of impatience, and particularly as it might lead them into rash and profane swearing, as men in a passion are more apt to swear. The δε, but, favours this connection; though as the word δε is often used by way of transition only, and this has so much the air of a general rule, it may well be considered as such, and as distinct from the rest. They were not to swear profanely at any time, either in affliction or prosperity; and accordingly the apostle here very strongly condemns the vice in general. When he says, Above or before all things, swear not, it is not to be supposed that he reckons this as the greatest of all crimes; but he condemns it in an earnest manner, as one very great vice to which the Jews were remarkably addicted, and as a horrid habit which required much care and attention to shake it off. See what has been said on this subject, Matthew 5:33-37. 

Verse 13
James 5:13. Is any among you afflicted? &c.— These two directions concerning prayer when they were afflicted, and praise when they were easy and cheerful, seem to refer to private devotion, and not to their public worship: for if one person was afflicted, and another quite easy, what might suit one, would, according to this rule of the apostle, have been unfit for the other: accordingly it is put in the singular number. 

Verse 14
James 5:14.— In the first age of Christianity, the miraculous gifts of the Spirit were very common: it appears too, that when the Christians behaved very unbecoming their character and profession, God sent down some diseases upon them, as a punishment for those particular sins. Such of them as laboured under sickness or other bodily disorders on that account, are here advised to send for the elders of the Christian church, who had generally the power of miraculously healing diseases; that upon the repentance of the sick person, and the inspired prayer of the elders, such diseases might be cured, as one proof that the sins which had occasioned them were remitted. 

Is any sick? &c.— The word ' Ασθενεν does not always signify "to labour under a mortal disease," though it appears to do so in this place; for it seems to be supposed of the sick person, concerning whom the apostle is here speaking, that he would have died of that particular disorder, unless his death had been prevented by a miraculous cure. Who the elders were, see on 1 Timothy 5:17. Let them pray over him, says the apostle, having anointed him with oil. In the former part of this direction there seems to be an allusion to the laying on of hands, which was used sometimes in the working of miraculous cures, according to our Lord's order, Mark 16:18. The elders were first to anoint the sick person with oil, and afterwards to lay their hands upon him, and pray for his miraculous cure and recovery. When our Lord first sent out his apostles, we find that they anointed with oil many sick persons, and healed them, Mark 6:13. At other times, those who worked miracles, laid their hands on the persons whom they cured. Acts 9:17. And together with laying on of hands they joined prayer. Acts 28:8. And finally, at other times, they used no external rites, but only spake some words in prayer and otherwise. The anointing with oil,—the laying on of hands,—the making their shadow pass over, and the like, were none of them the causes or means of the cure, but only the external signs, to denote that the miracle was performed in testimony of their mission and doctrine. For the same reason our Lord put his finger into the ears of a deaf man, whom he miraculously cured; and touched the tongue of one that was dumb, when he gave him the power of speech; and put clay on the eyes of one that was blind, when he restored him to his sight. These were none of them causes of the cures, but signs and intimations of Jesus's doing them; and that they were not casual things, or done in the common course of Providence; but by an extraordinary and miraculous power, and as clear attestations to the divine mission and doctrine of him who did them. 

It may with propriety be observed upon the passage before us, that one of the greatest abuses of the Christian doctrine has arisen from applying what was peculiar to some persons and cases, to all Christians in general. What though many or most of the things in this epistle be applicable to us, or other Christians in later ages,—will it thence follow, that every thing ought to be so applied? In the same gospel, or epistle, nay, sometimes in the same chapter, we find some rules and directions peculiar to the persons who could work miracles, and others common to all Christians: we ought therefore always to use our reason in interpreting Scripture, and from the nature of the thing determine which are peculiar directions, and which are general rules, and standing precepts. We may, indeed, from the abundance of passages in the New Testament which speak of the miraculous gifts, gather the many and clear evidences which must have attended the first planting of the Christian religion; and thence, as from a thousand other sources, we may very justly conclude, that our religion is true and divine: but we ought not to regard any thing as a rule and direction for us to observe, unless it agree to our circumstances, as well as to the circumstances of the persons to whom it was first and more immediately addressed. This general observation is applicable to many points in divinity; but is made at present with a view to the case before us, and because the church of Rome has represented this anointing of persons with oil in the name of the Lord, as a standing ordinance in the Christian church, which they have termed "The sacrament of extreme unction," and which they would support from the words of the apostle in this text. But they have misapplied the apostle's direction more ways than one: for, first, according to St. 

James, the sick person was to be anointed in prospect of a cure; whereas they anoint persons in the agonies of death, and when there is no prospect of their recovery. Secondly, The anointing which the apostle here speaks of, was in order to a miraculous cure of some great bodily disorder; whereas they pretend that they do it to cleanse the soul of the dying person from the remainders of sin, and to remove what would obstruct its passage into heaven. Thirdly, The anointing with oil was not constantly used in working miraculous cures upon sick persons; whereas they are for applying their extreme unction to all Christians in their last moments. 

Verse 15
James 5:15. The prayer of faith shall save, &c.— By the prayer of faith must here be understood, a prayer proceeding from a firm persuasion of mind, that God would assist them miraculously to cure the diseased person. Neither the apostles, elders, nor any other of the Christians, could work miracles, but when the Spirit saw proper, and by an impulse intimated as much to them. For that reason we find strangers were sometimes healed, while some of the Christians continued to labour under sickness, and other great bodily disorders. Philippians 2:26-27. 1 Timothy 5:23. 2 Timothy 4:20. But when they had the prayer of faith, they might with assurance proceed to work a miracle; and such miraculous cures, though worked uponChristians, were very likely means to convert Jews or Heathens, as well as to confirm and establish in their most holyfaith such as had already believed. The phrase shall or will save the sick, means "will prevail with God to cure the diseased person." See Genesis 21:7. The salvation here spoken of, was not eternal salvation, but a miraculous saving from, or curing of some particular bodily disorder:—and so it is explained in the next verse, Pray for one another, that ye may be healed. It is not here said that the anointing with oil, or the laying on of hands, would cure them; nor is it intimated that the elders of themselves could effect the cure: but, upon the prayer of faith, the Lord will raise him up, the miracle being carefully ascribed to the power of our Lord Jesus Christ. The word Καν, rendered and if, in the next clause, might be rendered more properly although; for the apostle does not speak of it as a dubious thing, whether such a person had committed sin or not, but seems evidently to go all along upon the supposition of his having committed some one or more great crimes, which had occasioned that particular disorder. See Deuteronomy 28:15; Deuteronomy 28:68. John 9:2. 1 Corinthians 11:29-32. 1 John 5:16-17. The Popish doctrine of the necessity of absolution by a priest, in order to the remission of the sins of private persons, and their obtaining eternal salvation, has no more foundation here, than their fictitious sacrament of Extreme Unction. See on 1 Corinthians 12:9. 

Verse 16
James 5:16. Confess your faults, &c.— Confess therefore your faults, &c. See Mills, and Wetstein. They were to make a confession of those particular sins which had drawn some remarkable diseases upon them, as a token of the divine displeasure for their unchristian conduct. Their sending for the elders of the church plainly supposes that they had faith to be healed; and the confession of their sins, which they are here ordered to make, as plainly supposes that they were penitent: for, unless they repented of those particular sins which had occasioned the disorders under which they laboured, it does notappear that they obtained a miraculous cure. The confession was to be made by a sick person, in order to his being cured; not by a person in health, in order to his obtaining eternal salvation: and it was to be made to the elders, or to any other Christians, who had the power of miraculously curing diseases, that they might pray for the pardon of those particular crimes, and that the penitent might be released from the punishment under which he had fallen. From these considerations it appears, that the popish doctrine of auricular confession has as little foundation here, as their sacrament of extreme unction, and the necessity of sacerdotal absolution, in order to the remission of sins. They would build several of their novel doctrines on the concluding part of this epistle; but they are like castles in the air, without any foundation or support. From this direction of the apostle, Confess your faults, &c. they have introduced the necessity of private Christians confessing all their sins to a priest; that they may obtain his authoritative absolution, and may be assured of being fully pardoned. By this means, they have brought the people into a blind subjection to, and slavish dependance upon the clergy; by this means they have enticed women to lewdness, and taught vice to the innocent; have dived into the secrets of families and cities, of courts and kingdoms; have betrayed princes and states, as well as private persons, and done infinite mischief in the world: whereas, according to this direction of the apostle, the same persons are here ordered to confess their faults one to another, who in the next sentence are ordered to pray one for another. The priest ought therefore to confess to the people, and desire their prayers and absolution, as well as the people to the priest, in order to have his prayers and absolution; for it is said, Confess your faults one to another, and pray one for another. 

The effectual fervent prayer, &c.— The prayer of a righteous man under the divine impulse avails much. The word ενεργουμενη signifies, "wrought by the energyof the Spirit." The apostle, says Benson, means a prayer wrought in a man by the Spirit of God, or which proceeded from a prophetic impulse, and by which he knew what success he should have; as plainly appears from what is said in the preceding notes, concerning the miraculous cures which were effected upon such a prayer, and likewise from what isafterwards said concerning the prayer of Elijah. See Ephesians 3:20. Colossians 1:29. 1 Corinthians 12:11. 

Verse 17
James 5:17. Elias was a man subject to like passions, &c.— ' Ομοιοπαθης, A man of a like frail and mortal composition; liable to the evils and afflictions of life, and subject to death, as well as other men: and his saying in this place, that Elijah wasfrail and mortal like other men, seems to have been in order to anticipate an inquiry like that recorded, Sirach 48:3-4. "Elijah (they might have said) was an extraordinary prophet; and at last translated without dying; whereas we are only frail men; Why therefore should we expect such favours as were granted to him?" To obviate such a plea, the apostle takes notice, that Elijah was a man only, and not an angel; liable to many calamities, and naturally mortal, like other men; though by the extraordinary favour of God, he was actually translated: and as he was only a weak mortal man, it was not to be thought that he worked his miracles of himself. They proceeded from a divine power, and were effected in answer to his prayer to God. Upon the earth, would more properly be rendered, Upon the land; that is, of Judea. See on Luke 4:25. 

Verse 19
James 5:19. If any of you do err from the truth,— The Christian revelation is often called truth, as containing themost important truths, such as lead men to holiness and happiness. That manner of life which the gospel prescribes, is here compared to a plain path; and such as departed from it into the crooked paths of unholiness or vice, were carefully to be brought under the power of Divine grace into the right way again, by the friendly admonitions and good example of those who had not wandered out of the way. See Galatians 6:1. 2 Timothy 2:24-25. 

Verse 20
James 5:20. From the error of his way— This seems to be in its primary sense the same which is called the committing of sin, James 5:15 for the person erring is here called a sinner; but the expression undoubtedly includes the conversion of any unawakened person to the life of God. A man may err from the truth, by apostacy from the Christian religion, or by a wicked life, and embracing such corrupt doctrines as willadminister to and support his vices, or by an alienation in any way from the life of God. 1 Timothy 6:3. &c. Titus 1:1. In this text it cannot signify apostacy from the Christian doctrine, but some other crime committed bya professing Christian, or his withdrawing from that union with God which he before experienced; for he is called τις εν υμιν, one among you; that is, one who had not cast off the Christian profession, though he had acted in a high degree contrary to it. The phrase of covering sin is found Psalms 32:1; Psalms 35:2. Proverbs 10:12. 1 Peter 4:8 and it is used for one man's kindly overlooking the faults of another; 1 Peter 4:8. It is here to be understood of God's not taking any notice of the faults of justified souls, so as to punish them: when they had repented of and forsaken them, and obtained remission for them, they would be, as it were, covered up and hid from the view of God. The same thing is to be understood by the phrases made use of Psalms 103:12. Isaiah 38:17; Isaiah 43:25. Micah 7:18. Though, by reclaiming a sinner from the error of his way, we may prevent his being punished, and so cover his sins; yet that will not cover any of our own sins, in which we persist impenitently. If we ourselves be indeed, through divine grace, truly holy, we may, by converting others, increase our own reward; Daniel 12:3.; but converting others willnot cover any of those sins which we ourselves have not repented of and forsaken. 

Inferences.—Let rich men read the address of the apostle to persons in their circumstances, with holy awe, and with a jealousy over themselves, lest their present prosperity be succeeded by misery, and their joy by weeping and howling; as it undoubtedly will be, if wealth be unjustly gotten, or sordidly hoarded up, or luxuriously employed to pamper their appetites, while the truest and noblest use of it, the relief of the poor, and the benefit of mankind, is forgotten. Especially have they reason to tremble who abuse wealth and power as the instruments of oppression; soon will all their stores be wasted, soon will they become poor and indigent, and find a terrible account remaining, when all the gaieties and pleasures of life are utterly vanished. In the mean time, the saints of God may be among the poor and the oppressed; but let them wait patiently for the day of the Lord, for his coming is near. They sow in tears, but let them comfort their hearts with the view of the harvest; in like manner as the husbandman demands not immediately the fruits of that seed which he has committed to the furrows. Adored be that kind Providence, which gives the former and the latter rain in its season. To him, from whom we have received the bounties of nature, let us humbly look for the blessings of grace, and trust him to fulfil all his promises, both for time and eternity. 

And may it ever be remembered by all, and especially by the ministers of the gospel, of how great importance it is to be instrumental in saving a soul from death, an immortal soul from everlasting death; that so they may be animated to the most zealous and laborious efforts for that blessed purpose; and think themselves richly rewarded, though it were for the otherwise unsuccessful labours of a whole life, by succeeding even in a single instance. 

Whatever trials we may meet with in this or any other part of duty, may we take the prophets of old, and the apostles of our Lord, for examples of suffering adversity and patience; especially remembering their Lord, and ours; remembering how abundantly the patience of good men has been rewarded, the end of the Lord with respect to holy Job, and many others, who have trod in his steps in succeeding ages; and remembering especially, that the Judge stands at the door, that in a very little time he will appear, not only to put an end to the trials of his faithful servants, but to crown their virtues and graces! In the mean time, the bowels of his compassion are abundant, and he will not be wanting in communicating all necessary consolations and supports. May we be so happy as to be acquainted with those of devotion, that in our affliction we may pray, and in our cheerfulness sing psalms; that we may know by blessed experience the efficacy of such a temper to soften the sorrows of life, and to sweeten its enjoyments. And as we desire to be visited of God in our afflictions, may we with Christian sympathy be ready to visit and relieve others in their sickness, or other kinds of distress. It is indeed the special office of the elders of the church, who should be sent for upon such occasions with readiness, and who, if they be worthy of their office, will attend with pleasure. But it is not their office alone. Let us be ready to pray for each other, in faith and charity; and where offences have been committed, let there be a frank and candid acknowledgment of them on the one side, and as hearty a forgiveness on the other. In a word, let the efficacy of the fervent prayer of the righteous be often reflected on, to excite fervour, and to engage to righteousness, and to lead us to honour those who maintain such a character, and who offer such petitions and supplications; that God may, in answer to their requests, shower down his blessings upon us, that our land may yield its increase, that righteousness may spring up out of the earth, and that in every sense, God, as our own God, may bless us. (Psalms 67:6-7; Psalms 85:11.) 

REFLECTIONS.—1st, The apostle addresses himself, 

1. To the rich oppressors. Go to now, ye rich men, whose portion is in this world only, weep and howl for your miseries that shall come upon you, both temporal and eternal. Your riches are corrupted, your hoarded stores putrify; and your garments are moth-eaten. Your gold and silver is cankered, laid by in useless bags; and the rust of them, which by time they have contracted like iron, shall be a witness against you, to upbraid your covetousness and avarice; and shall eat your flesh as it were fire, bringing down divine vengeance upon your guilty heads: ye have heaped treasure together for the last days, to provide for distant years to come, but they shall be a prey to the destroyers of your city and nation, and be to you a treasure of wrath against the day of wrath. Behold, the hire of the labourers which have reaped down your fields, which is of you kept back by fraud, crieth against you for judgment, and the cries of them which have reaped, complaining of your injustice and oppression, are entered into the ears of the Lord of Sabaoth, who will avenge their quarrel. Ye have lived in pleasure on the earth, and been wanton; indulging every brutish appetite, and making provision for the flesh to fulfil the lusts thereof: ye have nourished your hearts as in a day of slaughter; faring sumptuously on the spoils of iniquity, fattening yourselves as beasts for the slaughter. Ye have condemned and killed the just, both the Lord himself, and many of his righteous servants; and he doth not resist you, meekly and patiently resigned to suffer. Note; (1.) Though wicked men may prosper for a while, God keeps a strict account of all their ways, and will bring them to judgment for these things. (2.) Riches are to be used, not to be hoarded in bags, or barns, or wardrobes; then they prove a blessing, else they are only treasures of wrath. (3.) Though the poor may groan under the yoke of oppression without present redress, there is one who heareth their appeal, and will vindicate their cause. (4.) Pleasure, luxury, and indulgence, may for a while lull the sinner's soul asleep; but he will soon be awakened from his short-lived dream, and startled with the fearful looking-for of judgment, when too late he will begin to weep and howl in vain. 

2. He addresses himself to the persecuted poor saints. [1.] Be patient, therefore, brethren, unto the coming of the Lord, who will come, and will not tarry, to espouse your cause, and rescue you from the power of your oppressors. Behold the husbandman waiteth for the precious fruit of the earth, and hath long patience for it, until he receive the early and latter rain, expecting the desired harvest, when he hopes to reap the fruit of all his toils. Be ye also patient; establish your hearts: for the coming of the Lord draweth nigh, when your redemption from every misery will be completed for ever. [2.] Grudge not one against another, brethren; groan not under your sufferings through envy, fretfulness, or desire to revenge; lest ye be condemned: behold, the judge standeth before the door; and that consideration should powerfully plead with you to wait with patience, and refer yourselves entirely to his determination. [3.] Take, my brethren, the prophets, who have spoken in the name of the Lord, faithfully discharging their commission, for an example of suffering affliction, and of patience, whose noble behaviour bravely imitate under the like persecutions. Behold, we count them happy which endure with meekness and resignation the will of God, because their end must be peace and blessedness eternal. Ye have heard of the patience of Job, how eminently exemplary, and have seen the end of the Lord, the happy issue which God put to his troubles; or that perfect pattern of submission to the will of God which Jesus himself shewed under all his sufferings: that the Lord is very pitiful, and of tender mercy, sympathising with his suffering saints, and delivering them out of all their afflictions. We need not therefore be discouraged under any cross; the victory is secured for every faithful saint, and the end of it shall be their eternal glory. 

2nd, The apostle, 

1. Warns them against all profane swearing. But above all things, my brethren, swear not, neither by heaven, neither by the earth, neither by any other oath: but let your yea be yea, and your nay nay: except in solemn cases, where an appeal to God is lawful, never exceed a simple affirmation or denial in your conversation, lest ye fall into condemnation, and bring guilt upon your own souls. Note; Swearing is of all sins most unprofitable; and whilst it offers the higher affront to God, affords not even a momentary pleasure to the offender. 

2. He teaches them how to behave in adversity and prosperity. Is any among you afflicted, let him pray, humbly spreading his case before the Lord, that he may obtain the needful relief. Is any merry? in prosperous circumstances, and happy, in his soul, let him sing psalms, and praise the gracious giver of every good gift. 

3. Is any sick among you? let him call for the elders of the church; and let them pray over him, anointing him with oil in the name of the Lord, as the symbol of the miraculous power with which the elders were invested; and the prayer of faith shall save and recover the sick, and the Lord shall raise him up; and if he have committed sins, which may have brought such a visitation upon him, they shall be forgiven him. Note; The removal of sickness is a great mercy, but the pardon of sin still far greater, for which we are especially called upon to offer up our prayers. 

4. Confess your faults one to another, and take shame to yourselves, where you have offended your brother. Or if any thing lies particularly upon your conscience, communicate it to some pious friend, or able minister of Christ, and pray one for another over the sins you confess and bewail, that they may be healed, their guilt pardoned, and their power subdued. 

5. He shews the great efficacy of prayer. The effectual fervent prayer of a righteous man availeth much; a memorable example of which we have in the case of Elias, who was a man subject to like passions as we are, liable to many infirmities; and he prayed earnestly that it might not rain, as a punishment upon Ahab and rebellious Israel, and a means to convince them of the greatness of their sins; and it rained not on the earth by the space of three years and six months; so long the land of Israel was parched with drought, and a severe famine followed. And he prayed again, and the heavens gave rain, and the earth brought forth her fruit; and as the effect of Elijah's prayer was so wonderful, we may comfortably be assured, that when we, like him, pray with faith and fervency, our prayers too shall receive an answer of peace. 

6. He concludes with warmly recommending a zeal for the conversion of men's souls. Brethren, if any of you do err from the truth, in principle or in practice, backsliding from Christ, and one convert him, recovering him back again to the great Shepherd's fold; let him know, that he which converteth a sinner from the error of his ways, shall save a soul from death, preventing that eternal ruin which must otherwise have ensued, and shall hide a multitude of sins, which, when a sinner is converted, shall be forgiven and blotted out, as well as be the means of preventing all the evil which must have ensued from his ill example and influence. Note; (1.) Nothing is so valuable an acquisition as an immortal soul: one such won to Christ is better than the riches of both the Indies. (2.) Death eternal, of body and soul, is the wages of sin; and unless we are saved from it now, we must be undone for ever.* 

* The Reader is referred to the different Authors mentioned often already. 

